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This issue of the Sikh Bulletin is only in electronic format 
being sent to those whose email addresses we have. If you 
or someone you know would like to receive it please 
provide the email address. You may also pass it along to 
those on your email list. 


The views expressed by the authors are their own. Please 
send the feedback and inputs to: 
editor @sikhbulletin.com 
Our Website: www.sikhbulletin.com 


WHO IS A SIKH? 

“A person, who follows Sikhi (Gurmat/Sikhism) that is based on Gurbani, 
incorporated in the Aad Guru Granth Sahib by Guru Arjan, and Guru Gobind 
Singh, the Fifth and Tenth Gurus in succession to the ‘House of Nanak’ (Mahla), 
respectively, is a Sikh. Consequently, that person is the follower solely of Sikhism 
and does not practice any other religion simultaneously.” This is the suggested 
definition of a Sikh by Dr. Devinder Singh Chahal in his article on page 2 in which 
he details various definitions as enshrined in the Sikh Gurdwara Act 1925, Mahan 
Kosh, SGPC Rehit Maryada, and Delhi Sikh Gurdwara Management Committee 
(DSGMC) Constitution, and to which this writer can subscribe. 

Notable omission in this definition is the issue of hair that started the current 
controversy in Panjab over denial of admission to SGPC operated Medical College 
to a Sikh girl because she trims or plucks her eye brows. But even so, only one of 
four legal definitions, DSGMC’s, includes the requirement of unshorn hair. But 
why get lost in man made definitions. Why not look to Guru Granth Sahib for 
guidance in defining a Sikh? That is precisely what Avtar Singh Missionary has 
done on page 27. He points out one relevant statement from GGS: adte Ytfs ea 
fae ofS ore ela fe aS Ba AA ag aS usts HSTEI GGS ul 13651 

In the past I used to hear the words "'Saabat soorat dastaar sira'' from the GGS 
in defense of uncut hair requirement in Sikhi. Lately I have come across another 
phrase, ““Hukam rajai chalnaa Nanak likhia naa?’’. Now that is really a stretch. 
As for ‘saabat soorat’, it clearly did not have Sikhs in mind. It was addressed by 
Guru Arjan Dev to a Muslim holy man of Abdaal order about Islamic beliefs and 
practices. In it, referring to the five prayers the Muslims are required to perform 
daily, the Guru advises that rather than performing the ritual five times a day bring 
about a positive change in your thought and actions. Seeing God in all is your 
perpetual prayer. (See shabad and its explanation by Dr. Baldev Singh on page 27). 

Sikh writers and speakers do not get tired of proclaiming Sikhism to be the most 
universal and the fifth largest religion in the world. But as Dr. Sarjeet Singh Sidhu 
points out in his article on page 5, with the standard for a Sikh being set in Panjab 
there are not any Sikhs in Malaysia and to which I might add, anywhere else. 

I often get approached by clean shaven, nattily dressed young men in pairs, of 
Mormon faith, volunteering their time to proselytize. I do engage them and end up 
telling them two fundamental truths, that their faith is false Christianity but their 
dedication is what Guru Nanak’s message needed and I wish it had been entrusted 
to them because we certainly are not deserving of this honor. 

Guru Nanak had spoken against the practice of Janaeu. Now we have hog tied 
Sikhi with ‘gatra’ and imprisoned it inside a net made of unshorn hair. What was a 
purely voluntary step, necessitated by that time, by able bodied followers of the 
Guru, has become the touchstone to be a Sikh. 

It is time, at least in the Diaspora, to liberate Sikhi from the politics of Panjab. 
To convert to Islam the simple requirement is ‘shahada’, the statement, “There is 
no God but God and Muhammad is His Prophet”. Our ‘shahada’ could be “I 
believe only in the teachings enshrined in the GGS and no other scripture, and I 
proclaim myself to be a Sikh; and my name is Barack Hussein Obama, Nicolas 
Sarkozy, Angela Merkel, Gordon Broun, Dmitry Medyedev, Hu Jintao, Manmohan 
Singh...”. It is sad to say that blind are leading the blind in Sikhi today. 

Hardev Singh Shergill 
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A MESSAGE FROM Dr. BALDEV SINGH 


On Tue, Mar 17, 2009 at 10:05 AM, 
<BALDEVSINGHO7 @comcast.net> wrote: 
Dear Friends, Sat Sri Akal, 





The definition of a Sikh advocated by SGPC and Delhi 
Gurdwara Parbandhak committee and currently argued in the 
Punjab and Haryana High court makes the keeping of 
unshorn hair mandatory/ essential for Sikhs. My Friends 
ponder over it. This man-made definition of a sikh eliminates 
almost over 90% of the Sikh population, almost the entire 
Overseas Sikh population from the Panth. My friends not 
even the Mughals or the Indian Constitution or the Indian 
government or RSS could do so much damage to the Sikh 
community (Panth) as this definition of Sikh adopted by 
SGPC and Delhi Gurdwara Parbandhak does. Please write 
forceful articles and editorials against this definition of a Sikh 
imposed by the so-called custodians of Sikhi and Sikhs. 
Please urge Sikh intelligentsia and sane sikhs to ponder over 
this definition. Please I request you with utmost humility as I 
have confidence in you. You have the knowledge of Gurmat 
and wisdom to enlighten the Panth about the dangers posed 
by such definition concocted by the enemies of Sikhs and 
Sikhi. It is time for Sikh intelligentsia to wake up to meet the 


challenge! 
eke 


COTROVERSAY OVER SEHJDHARI SIKH 
BUT WHOIS A SIKH? 


Prof Devinder Singh Chahal, PhD 
Institute for Understanding Sikhism 
4418 Martin-Plouffe, Laval, Quebec, Canada H7W 5L9 
Email: sikhism@iuscanada.com or sikhism@ gmail.com 


A controversy over the rights of a Sehjdhari Sikh is going on 
in the news in these days. The main reason for this 
controversy is that the Sehjdhari Sikhs want as many rights to 
control the Gurdwaras and to enjoy political, educational and 
social benefits as the Amritdhari Sikhs or Kesadhari Sikhs. 
During this controversy the children of Sikh parents, who are 
non-kesadharis, are neither considered as Sehjdhari Sikhs nor 
ordinary Sikhs instead they have been declared as Patits and 
have no right at all of being a Sikh. However, a Sehjdhari 
Sikh being clean-shaven is not a Patit. 


The main cause of this problem (controversy) is that the term, 
‘Sikh’, was not defined precisely besides other types of Sikhs 
were introduced as needed by the custodians of Sikhism. 


Sikhism was founded by Guru Nanak (1469-1539 CE) during 
the Period of Renaissance (14 =16" centuries), the period of 
advent of Science, and now Sikhism has entered into the 21“ 
century when Science is at its peak of its progress but the 
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Sikh theologians and the custodians of Sikhism still failed to 
define a SIKH as a term should be. 


Since I wrote the need of ‘Defining a Sikh’ in 1992 and 
thereafter, I have not come across any serious effort by any 
Sikh institute, Sikh clergy, or custodians of Sikhism to 
define a Sikh [2-4]. Now this issue (Who is a Sikh?) is 
becoming more and more complicated every day. And the 
SGPC is facing problems from every corner. The irony is 
that Sikh theologians and researchers have not only ignored 
to define the ‘Sikh’ but many other terms (Sikhi, Gurmat, 
Manmat, Gurshikh, Gurmukh, Manmukh, Guru, Sabd, Sabd 
Guru, Sat Guru, etc.) used in Gurbani as the terms should 
be. 


Let us try to define the term, ‘Sikh’. 
First of all we must understand the meanings of ‘term’ and 
‘definition’. 
Term 
1. A word or expression that has a precise meaning in 
some uses or is peculiar to a science, art, 
profession, or subject. 
2. Any word or phrase used in a definite or precise 
sense. 
3. [pl.] words that express ideas in a specified form. 


To determine or identify the essential qualities or 
meanings of something. 

2. To make distinct, clear, or detailed in outline. 

3. To make a definition. 


Definition 
1. A statement expressing the essential nature of 
something. 


The word ‘SIKH’ is a term, which should be defined 
according to the above explanation given for a ‘term’, 
‘define’, and ‘definition’. The definitions of a SIKH given 
so far in various literary sources on Sikhism do not meet 
these criteria. 


DEFINITIONS ALREADY ACCEPTED 

Let us now discuss some definitions of a Sikh already 
accepted by the Sikh clergy and Sikh authorities and 
deficiencies and redundancies therein: 


1. A Sikh in the Sikh Gurdwara Act 1925 [6] 
(Part I, Chapter 1, Section 1): 


(9) Sikh -"Sikh" means a person who professes the Sikh 
religion or, in the case of a deceased person, who professed 
the Sikh religion or was known to be Sikh during his 
lifetime. 


If any question arises as to whether any living person is or is 
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not a Sikh, he shall be deemed respectively to be or not to be 
a Sikh according as he makes or refuses to make in such 
manner as to the [State]' government may prescribe the 
following declaration: 


"IT solemnly affirm that I am a Sikh, that I believe in the Guru 
Granth Sahib, that I believe in the Ten Gurus, and that I have 
no other religion." 


(10) "Amritdhari Sikh" means and includes every person 
who has taken Khande-ka-amrit or Khanda de pahul 
prepared and administered according to the tenets of Sikh 
religion and rites at the hands of five pyaras or beloved 
ones". 


3(10-A) "Sehjdhari Sikh" means a person: 

(i) Who performs ceremonies according to Sikh rites; 

(ii) Who does not use tobacco or kutha (Halal meat) in any 
form; 

(iii) Who is not a Patit; and 

(iv) Who can recite Mul Manter. 


4[(11) "Patit" means a person who being a Keshadhari Sikh 
trims or shaves his beard or keshas or who after taking amrit 
commits any or more of the four kurahits. ] 


1. Substituted for the word "Provincial" by the Adaptation of 
Laws Order 1950. 

2. Inserted by Punjab Act XI of 1944 section 2 (b). 

3. Inserted by Punjab Act No. | of 1959 section 3 (4). 

4. Inserted by Punjab Act No XI of 1944, section 2 (b). 


Comments 

The above definitions lack consistency and precision. For 
example, "Sikh religion" has not been defined or explained. It 
raises a question. What is a Sikh religion? 


"Believes in Guru Granth Sahib" means idol worship. It 
should have been "follows the philosophy of the Sikh Gurus 
incorporated in the Aad Guru Granth Sahib." 


In the definition of "Amritdhari Sikh" a word "person" is 
used for whom that has taken Khande da Amrit. There is no 
mention whether that "person" is a Sikh or non-Sikh. 


"Sehjdhari Sikh" has been defined as a person who only 
performs ceremonies according to Sikh rites and can only 
recite Mool Mantra. It means he does not have to follow the 
Gurus' philosophy incorporated into the Aad Guru Granth 
sahib*. Recitation of Mool Mantra only, means believing in 
mantra-system that is contrary to the Guru's philosophy. In 
fact, there is no indication of or definition of a Sehjdhari Sikh 
in the Aad Guru Granth Sahib. However, the word “sehj’” has 
been used extensively and that means “tranquility” and also 
as “slowly”. It is recommended to everybody (Sikh) in the 
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Gurbani to attain this stage of “sehj” (tranquility) by 
understanding and practicing the teachings imparted in the 
Gurbani. 


The word "Patit" used in clauses10-A (iii) and in item 11 
indicates that Sehjdhari is that person who was never 
Keshadhari, thus, cannot be called as Patit. Its analogy is 
that children born in the Sikh families, who were never 
Keshadhari, cannot be called as Patit. 


On the other hand any Sikh who trims beard or Keshas has 
been declared as Patit. It means he has no right to be a Sikh 
whereas a Sehjdhari, who is clean-shaven, is still a Sikh. 


The terms "Amritdhari Sikh" and "Patit" were added in 
1944. "Sehjdhari" is the latest addition, i. e. in 1959. The 
recently introduced term, “Sehjdhari’ in Sikhism is now 
creating a lot of problems. 


The above discussion indicates that there are four types of 
Sikhs in the present Gurdwara Act: Sikh, Amritdhari Sikh, 
Sehjdhari Sikh, and Patit. This division of Sikhs not only 
violates the basic principle of Gurus' philosophy of equality 
for the humans but also for the equality among the Sikhs. 


2. A Sikh in the Mahan Kosh [5] (originally written in 
1927 and published in 1930) : 


A Sikh is (p 192): One who is the follower of Sri Guru 
Nanak Dev, One who adopts the Sikh religion of Satguru 
Nanak Dev, and one who considers Sri Guru Granth Sahib 
as his religious Granth and ten Satgurus as same body and 
spirit. 


A Sehjdhari is (p 137): A branch of the Sikhs whose 
members do not adopt khande da Amrit, kachh and kirpan, 
but do not believe in any religion except that of Sri Guru 
Granth Sahib. 


Amritdhari is (p 78): That Singh who had adopted Amrit. 


Comments: 

Here Bhai Kahn Singh accepts three types of Sikhs. Here 
again all the three definitions lack consistency and 
precision: 


It is to be noted that Bhai Kahn Singh [5] used a word 
‘Singh’ instead of a ‘person’ to define an Amritdhari. Who is 
a Singh? Then he used another word 'Kharagdhari' in the 
‘Amritsanskar' description (p 77). According to him a 
‘Khargdhari' is the one who keeps sword, i. e. Kirpandhari 
(p 370). In other words an Amritdhari is also called 
‘Kharagdhari' and/or 'Kirpandhari' . 


Contradictory statements by Bhai Kahn Singh: 
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"Sikh" is one who adopts the Sikh religion of Satguru Nanak 
Dev. "Sehjdhari" is one who does not believe in any religion 
except that of Sri Guru Granth Sahib. 


The above two statements indicate that there are two kinds of 
religions according to Bhai Kahn Singh: one is of Satguru 
Nanak for the Sikhs and the other of Sri Guru Granth Sahib is 
for the Sehjdharis. 


3. A Sikh in Rehit Maryada, Published by the SGPC in 
1945 [7]: 


ni feRsdt at ugn fea nes usu, eA ag Afoes (At ag 
wort ee at ss a At ag adfee fiw Afoe 3a), At ag Ta 
Afoga ws eA ag Afoas ot wal 3 fhm wis TAHA Fe 
nifHs 83 fora Tae ms do far TSH S odt Hoe Sa fAu gt 
ll 


The literal translation is as follows: 

"A woman or a man, who believes in one God, ten Guru 
Sahibans (from Sri Guru Nanak Dev Ji to Sri Guru Gobind 
Singh Sahib), Sri Guru Granth Sahib and Bani and advice of 
ten Guru Sahibans and the Amrit of Dasmesh Ji and does not 
accept any other religion, is a Sikh." 


Comments: 

‘Believes in one God’ does not make this definition 
distinctive than others because Jews, Christians, Muslims, 
and others also believe in one God. Thus, this is not specific 
characteristic of a Sikh according to the rules of defining a 
term. 


‘Believes in Ten Guru Sahibans’ is not correct according to 
the Gurbani because in Gurbani it says believe in the Sabd 
not in Gurus. 


‘Believes in advice of ten Guru Sahibans’ is also not correct 
because only the advice (Bani) of Guru Nanak and other five 
Gurus (Guru Angad, Guru Amardas, Guru Ramdas, Guru 
Arjan, and Guru Teg Bahadur) was declared authentic by 
Guru Arjan and Guru Gobind Singh and that has been 
incorporated in the Aad Guru Granth Sahib (AGGS). 


The word ‘nischa' that means ‘belief or 'faith' is usually 
interpreted by many Amritdharis as ‘obligatory’ to be a Sikh. 
The word ‘belief or 'faith' cannot be interpreted as 
‘obligatory’ or ‘imperative’ under any circumstances. It may 
be necessary to add here that 'belief' and 'faith' are often used 
interchangeably but ‘belief’ may or may not imply certitude in 
the believer whereas ‘faith’ always does even when there is no 
evidence or proof, consequently, the ‘faith becomes ‘blind 
faith’. Nevertheless, Guru Nanak rejects ‘blind faith’ and 
advises to research, analyze, and evaluate before accepting 
any statement or philosophy. 
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4. A Sikh in the Delhi Sikh Gurdwara Management 
Committee (DSGMC) Constitution: 


“A Sikh means a person who professes the Sikh religion, 
believes and follows the teachings of Guru Granth Sahib 
and the ten Gurus only and keeps unshorn hair and has no 
other religion.” 


Comments: In this definition there is no mention of Amrit 
as mentioned in the SGPC’s Rehit Maryada. Consequently, 
a Sikh, who wears a Kirpan (dagger) can be charged for 
carrying a weapon and he/she cannot defend himself/herself 
for wearing it as a religious symbol because this definition 
will not support his/her case in the court. 


Under these circumstances the Institute for Understanding 
Sikhism suggests that since many Sikh scholars and 
theologians claim Sikhism as a universal religion, in fact, 
it is, and then is it not necessary that the definition of a 
Sikh should have universal adaptability/acceptability 
and is based on the Gurbani, incorporated into the Aad 
Guru Granth Sahib? The Aad Guru Granth Sahib is the 
only authentic and original source of Gurbani that has been 
reiterated as the only "GURU" of the Sikhs by Guru Gobind 
Singh since Guru Arjan in 1604 had already declared it as 
Guru: 














Granth as Guru 

Since the Sabd is the Guru according to Guru Nanak, 
therefore, the Granth, in which the Sabd of Gurus was 
incorporated, was equated to Guru (Enlightener) by Guru 
Arjan some time before the compilation of Granth in 1604 
CE as is indicated in his following stanza: 


et usHAs* at BTS Il 
AU Af wets we fie uss FH famrg aT 
AGGS,” U, U 922E IA. 


"The Granth (Gurbani) is equivalent to the Enlightener*. 
(From which) the noble people discuss (sing) the attributes 
of the God and deliberate in the congregation on the 
wisdom (philosophy) given by the God." 


*According to Bhai Kahn Singh [5] ‘Parmesar’ means Parm 
+ Ishwar. ‘Parm’ means great and ‘Ishwar’ has many 
meanings: Shiv, Swami, God, and also a particular teacher 
(Guru) of Jogis who teaches the philosophy of Gorakh. In 
Jap # 5 Guru has also been equated to Ishwar, Gorkh, 
Brahma, Parbati. Therefore, it is very clear that the word 
‘Parmesar’ used here is equivalent to the ‘Guru’ 
(Enlightener). 


It means, the day in 1604 the Granth was compiled it was 
given the status of Guru because of the fact that Sabd is 
Guru which has been incorporated into the Granth. Since 
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then preaching of Gurbani was carried on from this Granth 
by Guru Arjan himself and by all other Gurus who succeeded 
to the ‘House of Nanak’. Since the Granth is Guru because of 
the fact that the Sabd Guru is incorporated in it, therefore, 
Guru Gobind Singh reiterated this fact in 1708 when he 
declared that there would be no Guru in person and the 
lineage of Guru-ship is discontinued in Sikhism permanently 
henceforth with. 


Therefore, definition of a Sikh should be coined keeping in 
view the teachings of the Gurus (Gurbani) that has been 
incorporated in the Aad Guru Granth Sahib, the only Guru 
(Enlightener) for the Sikhs as explained above. 


The Institute for Understanding Sikhism requests the SGPC, 
Amritsar with great concern to hold a debate by the Sikh 
intelligentsia of the world at international level to define a 
Sikh. In this debate an open invitation should be given to the 
Sikhs having good knowledge of Gurbani besides being 
specialized in various fields, e. g. different sciences, 
medicine, psychology, philosophy, history, languages, 
sociology, political science, law, etc. However, keeping in 
mind the rules to define a term as explained above, my 
previous writings (2- 4), and recently held many group 
discussions, the Institute for Understanding Sikhism has 
coined the following definition of a Sikh to be considered in 
the forthcoming debate on "Defining a Sikh": 


Suggested Definition of a Sikh 

A person, who follows Sikhi (Gurmat/Sikhism) that is based 
on Gurbani, incorporated in the Aad Guru Granth Sahib by 
Guru Arjan, and Guru Gobind Singh, the Fifth and Tenth 
Gurus in succession to the ‘House of Nanak’ (Mahla), 
respectively, is a Sikh*. Consequently, that person is the 
follower solely of Sikhism and does not practice any other 
religion simultaneously. 


*On Vasaikhi of 1699 Guru Gobind Singh initiated 
(baptized) some Sikhs and prescribed 5Ks {Kesh (turban to 
cover them), Kanga (comb), Kachha (shorts), Kirpan (small 
dagger), and Kara (steel bracelet)} for them. They are called 
as Amritdhari Sikhs. 


**Tt is very important that a Sikh is a Sikh who follows the 
Sikhi (Sikhism) embodied in the Aad Guru Granth Sahib and 
does not practice any other religion simultaneously. If a Sikh 
is found practicing any religion other than Sikhi (Sikhism) is 
deemed not to be a Sikh and loses all the advantages of being 
a Sikh. 


Conclusions 

There are many different types of categories of Sikhs, e.g. 
Sikhs, Amritdhari Sikhs, Sehjdhari Sikhs, and Patit Sikhs as 
found in various sources of Sikh literature. Besides, there are 
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Namdhari Sikhs, Nirankari Sikhs, and followers of some 
Sants or their Muths. 


However, the present study indicates that there is only one 
type of Sikh, who accepts and practices the Sikhi 
(Gurmat/Gurbani) incorporated in the Aad Guru 
Granth Sahib. Besides there are some Sikhs who have 
accepted the Amrit of Guru Gobind Singh and they are 
called Amritdhari Sikhs. Therefore, there are only two 
types of Sikhs. 


Unfortunately the non-kesadhari children of Sikh parents are 
forming about 80% of whole population of the Sikhs. This 
fact was accepted by the President of SGPC, Mr Avtar 
Singh Makkar and the President, Dr Kharak Singh Mann, of 
Institute of Sikh Studies, Chandigarh. But currently they are 
not accepted as the Sikhs. Now the big question is: Who are 
they? What is their position according to the definition of 
Sikh suggested above since they all claim themselves to be 
Sikhs and accept Aad Guru Granth Sahib as their Guru? 
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SIKH IDENTITY CRISIS IN THE PUNJAB 
Dr Sarjeet Singh Sidhu, Malaysia 
sarjeetsidhu @ gmail.com 





Introduction 

The new controversy within the Sikh Community appears to 
centre on the definition of Sahajdhari. All this evidently 
stems from a case filed in the Punjab and Haryana High 
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Court in relation to the issue of the importance of hair for 
Sikhs in the context of the definition of Sikh as contained in 
the Sikh Gurdwara Act, 1925. 


It appears that a certain Gurleen Kaur has challenged the 
constitutional validity of the definition of the Sikh according 
to the Act after she was denied admission to Sri Guru Ram 
Dass Institute of Medical Education and Research Amritsar 
under the quota of seats reserved for the Sikhs. The denial of 
admission was made on the ground that she plucked her 
eyebrows which was against the tenets of Sikhism. This 
according to the Shiromani Gurdwara  Prabandhak 
Committee (SGPC), which controls the Medical Institute, is 
against the tenets of Sikhism. She was instead categorised as 
Patit’ and hence, not a Sikh by the institute authorities. So 
ultimately it is a question of who is, or isn’t, a Sikh. 


The need for defining a Sahajdhari, and the other several 
categories of Sikhs, must have arisen because Gurleen Kaur 
must have, it is presumed, submitted that she is a Sahajdhari 
Sikh. It is presumed that she must have applied as a Sikh and 
then having been told that she was not a Sikh gone on to 
claim she was a Sahajdhari Sikh. When this was also not 
accepted she would have filed the case to declare that she 
was indeed a Sikh albeit a Sahajdhari, as opposed to being 
Keshdhari. If true, then this, I submit, was a mistake; she 
should have simply insisted that she is a Sikh. But the deed 
has been done; so let us look at the issues as they stand. 


Sahajdhari 

According to the SGPC’s affidavit [1] Section 2(10-A) of the 
Sikh Gurdwara Act, 1925 states: “a Sahajdhari Sikh is a 
person (i) who performs ceremonies according to Sikh rites, 
(ii) who does not use tobacco, Kutha, Halal meat in any form, 
(iii) who is not a Patit (Apostate), and (iv) who can recite 
Mulmantra (Proem to Sri Guru Granth Sahib).” The affidavit 
further states that “...Sahajdhari Sikhs are those novices who 
were born in non-Sikh families, and who expressed their 
desire to adopt Sikhism slowly and gradually...” 


This is interesting. The Sahajdhari is referred to as a Sikh 
(Sahajdhari Sikh), albeit a novice, but is one who has merely 
expressed a “desire to adopt Sikhism slowly and gradually”. 
So is he a Sikh or isn’t he? At which point does he become a 
Sikh? Are there several grades or degrees that he has to go 
through? Assuming he never finally adopts the position that 
the SGPC considers as being acceptable to being a Sikh, and 
has a child whom he then brings up as a Sahajdhari, does this 
child qualify as a Sahajdhari Sikh? There are so many grey 
areas here and much more can be said, but for now this must 
be left as it is. 


Keshdhari 
Other conditions, if any, required to being accepted as a 
sahajdhari notwithstanding, the ones mentioned above appear 
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to be the bare minimum necessary conditions. It has to be 
presumed that those four conditions, and more, would apply 
for qualification as a “regular” Sikh (which according to the 
SGPC and the Orthodox in reality means a Sikh who is 
keshdhari). 


The prescription of unshorn hair, among other external and 
internal requirements, was first made in 1699 upon the birth 
of the Khalsa, who would, by definition, have to be an 
amritdhari. The rules and regulations governing the Khalsa / 
Amritdhari are given in the Sikh Reht Maryada (SRM) in 
Article XXIV. It has to be accepted that whatever is 
prescribed or proscribed therein must have equal force or 
importance. It cannot be that some rules are more important 
and absolutely enforceable whilst others can be overlooked 
or glossed over. 


Patit 

According to the Tribune News service of 16 Jan 2009 [2] 
the SGPC’s “counsel Gurminder Singh added: Patit means 
“or who after taking amrit commits any one or more of the 
four kurahits.” 


A close look at this statement will show you that it 
recognizes that there is a difference in being just a keshdhari 
Sikh and in being an amritdhari Sikh; and it is recognized as 
such by the Sikh laity in real life. An even closer look at the 
statement will tell you that the four kurahits are applicable 
only to the amritdhari; that is what the SGPC’s counsel 
Gurminder Singh avers. There does not, anywhere in the 
SRM, seem to be any injunction which states that ALL 
Sikhs must have unshorn hair. It appears to have been taken 
from the injunctions defining an amritdhari (Khalsa). How 
and when was this selective appropriation of an amritdhari’s 
injunction done and made applicable to other Sikhs? For a 
long time now it has been accepted that there will be Sikhs 
who will be keshdhari without ever taking amrit. One has no 
quarrel with that. But how did the concept of ‘patit’ 
referring to “a person, who being a keshdhari Sikh, trims or 
shaves his beard or keshas” become applicable? 


[Incidentally I could not find the word ‘patit’ in the 
December 2000 version of the Sikh Reht Maryada; I must 
have missed it somehow. Can someone point me in the right 
direction with the exact Article of the SRM? The 4 kurahits, 
it would appear from the SRM, actually only apply to 
amritdharis (as opposed to mere keshdharis). ] 


The Court 

The Punjab and Haryana High Court, it appears, “...was not 
concerned with the totality of the Sikh religion but only with 
the significance of the body hair and if it is just important or 
very important to the Sikhs’. [2] 


In this context the SGPC’s expert, Sikh scholar Gurtej Singh 
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Brar, in his submissions, “...maintained that hair was indeed 
an integral part of the Sikh”. He further stated that “If a 
person claiming to be Sikh did not adhere to keeping unshorn 
hair, trimmed it or cut it in any manner, [he] would be 
regarded a Patit and not a Sikh.” 


The Tribune news report [2] further states: “Elaborating, the 
affidavit said: “Sehajdhari and patit are two separate entities. 
Any keshdhari who cuts/ trims his hair and beard is a patit.” 
Gurminder Singh then says that a person (who presumably 
was a keshdhari) who meets the 4 conditions of a sahajdhari 
given above cannot be called sahajdhari “because he 
cuts/trims his hair and beard”. 


The Crux of the Crisis 

What is this controversy really about? Whilst the debate 
appears to be an attempt at defining who really is a Sikh, or 
maybe in deciding who is not a Sikh by the SGPC’s 
definition, is that what it all is really about? 


From all that has been said and done by the SGPC it is clear 
that it is really a matter of “hair” and nothing else. That this 
is so is evident from Justice Khehar’s remark that “the court 
was not concerned with the totality of the Sikh religion but 
only with the significance of the body hair and if it is just 
important or very important to the Sikhs”. 


So does the SGPC consider a Sikh who has cut his hair in any 
degree a Sikh? Not according to “Sikh scholar Gurtej Singh 
Brar’” who is quite clear when he says: “If a person claiming 
to be Sikh did not adhere to keeping unshorn hair, trimmed it 
or cut it in any manner, would be regarded a Patit and not a 
Sikh.” 


Discussion 

In the interests of justice, fair play and consistency in 
application of the law (SRM) a breach of any of the 
injunctions of the SRM that are applicable to the amritdhari 
(and to the keshdhari) should result in one being labelled a 
‘patit’ and hence a non-Sikh. 


But, for now, let us stay with just 2 points, and use the 
Malaysian context as an example: 


1. “A person who cuts his hair (even trims his beard a 
little) is not a Sikh”: By applying this rule across the 
board I dare say that the overwhelming majority of 
Malaysians claiming to be Sikhs are NOT Sikhs. Far 
too many, at the very least, trim their beards in 
varying degrees. A very large number of women 
sport short hair and pluck their eyebrows; they 
would be disqualified. 








2. A Sikh (one who has not cut his hair) is forbidden 
from associating “with a Sikh who had uncut hair 
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earlier and has cut it”: Apply this injunction and all 
Sikhs in Malaysia will be found wanting. The 
“pukka keshdharis” who also associate with the 
“trimmers / monas” will then be guilty of violating 
a SRM injunction and hence should be punished or 
ostracised by SGPC. 





So does that mean so many Malaysians who claim to be 
Sikhs are really not Sikhs? Try telling them that. Why, we 
even have “trimmers” and total monas not only serving on 
Gurdwara Committees but also serving as Presidents. What 
next SGPC? 


So many others, including keshdharis, fail on several other 
accounts, and would be “liable to chastisement involving 
automatic boycott”: they dye their beards, consume alcohol, 
and associate with “users of tobacco”; the last together with 
the consumption of non-jhatka meat being almost inevitable 
in Malaysia. 


In past debates on the Yahoo forum, Sikh Diaspora, it has 
been said that the majority of Sikh youths in the rural areas 
of Punjab have cut their hair. Will the SGPC have the 
courage to declare them non-Sikhs? Perhaps they can, when 
wooing them in elections or asking for financial donations, 
courageously say: “Although we do not consider you Sikhs, 
and your children with cut hair (even those who merely 
pluck their eyebrows) will not be eligible for admission to 
our Institutions, we are here to ask you for your votes and 
donations. Please help us”. 


What is the point of all this? This is a call to the SGPC, and 
those who endorse their stand on this issue, to get real; have 
the courage to declare your stand openly and clearly, and 
face the consequences thereof, or do the smarter thing: face 
the ground realities. Understand that there will always be 
diversity in the physical (external) appearance that Sikhs 
will choose to adopt. Remain focussed on the spiritual and 
moral aspects of the faith; teach these to all who claim to be 
Sikhs and to those who have an interest in learning about 
the faith. Do not exclude anyone who claims to be a Sikh 
simply because he “cuts his / her hair’. Or the next step for 
the “trimmers”, and such, may well be a “Protestant” move. 
It has already been seriously discussed by some Sikhs in 
Malaysia once before, and the idea may well be resurrected. 


Reference: 


1. http://worldsikhnews.com/17%20December%2020 
08/SGPC%20A ffidavit%200n%20High%20Court. 
htm 

2.  http://www.tribuneindia.com/2009/20090117/punja 
bl. htm#2 
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Who is a Sikh 


Bawa Singh Jagdev, Australia 


During Guru Nanak’s time Indian society was knee deep in 
the rigid caste and class system. Brahmans had personalized 
and monopolized the Hindu religion to an extent that the poor 
and the low casts were not allowed even to touch the gates of 
the Hindu temples and there were harsh punishments for the 
low castes found guilty of reciting or hearing the sacred 
Hymns of Veda. On the other hand Muslim invaders forced 
Islam upon the Indians and death penalty was mandatory for 
those who refused to embrace Islam as their religion. There 
was a complete moral and religious blackout. Majority of the 
Indians were desperately in need of a faith which they could 
practice and call their own. Guru Nanak right from his 
childhood questioned the futility of idol worshiping, ritualism 
and refusing to believe in the evil caste system he started 
holding discourses on the equality of all human beings, unity 
of God, purpose of life and how to lead a life acceptable to 
God. Guru Nanak’s philosophy appealed to the common 
masses and the number of his followers slowly increased. 
The people who came to listen to Guru Nanak’s discourses 
came to be known as Sikhs, literary meaning a learner, 
student, or a disciple and the teachings of his religious 
discourses came to be known as Sikhi which has been 
anglicized to “Sikhism”. It is worth noting here that all 
followers of our Gurus including Guru Gobind Dass (his 
original name) were called Sikhs. So in terms of religion, a 
Sikh is a person, man or a woman, who follows, practices 
and believes in the teachings of the philosophy as 
enshrined in Guru Granth Sahib. 


Before me embarking on expressing my views with my 
limited knowledge of Gurubani on the above topic let us first 
look at “what is Sikhism, Sikhi’. Sikhism is the teachings of 
the philosophy as contained in Guru Granth Sahib and can be 
summed up by the three cardinal principles of Guru Nanak, 
“Naam japna, dharma di kirat karni, wand shakna”. Now 
the question which we have to ask 1s, does Gurubani say that 
one has to conform to some culturally specified traditions and 
keep unshorn hair to, pray or meditate, earn honest living or 
share one’s meals with others or to give charity? This 
question is being debated very fiercely with no answer in 
sight and is polarizing the Sikh community. One wonders 
what difference will it make to a person or his religious 
convictions who is clean shaven, barely clothed, righteous, 
doesn’t cheat, deeply religious and strictly follows the tenets 
of Sikh faith, if you tell him “you are not a Sikh because 
you are clean shaven’. Philosophy of Sikhism is invariant 
and whereas most religions have succumbed to new 
philosophical doctrines by the new thinkers which have led to 
the disintegration of their basic doctrines, philosophy of 
Sikhism has survived all the scholarly challenges and has 
preserved its tenets which Guru Nanak formulated. It would 
therefore be unwise to modify or fiddle with the doctrine which 
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has survived the shocks of political and social revolutions 
since its inception. Word Sikh has been cited a number of 
times in Guru Granth Sahib and it always points to the same 
fact that a Sikh is a disciple, seeker of Truth and Sikhism is 
Truth without any form. | stand to be corrected when I say 
that nowhere in Guru Granth Sahib it is written that one has 
to conform to certain Punjabi cultural traditions, hair in 
particular, to follow the teachings of Sikhism. The root 
cause of the problem lies in our inability to understand, 
intentional or otherwise, the words Sikh and Singh. Many 
eminent Sikh scholars, whose authority on Sikhism I 
respect and admire, some of whom I had the privilege to 
know personally and were also my teachers, have written 
books on Sikhism and expressed their views in their 
enlightening and informative articles on the above topic. 
Unfortunately most of them have failed to elucidate the 
difference between a Sikh and a Singh or “Singhism” as this 
noble faith has come to be known and practiced by the so 
called born again Sikhs. 


Here is what Gurubani says about humanity, “All human 
beings are equal to each other and no one is high and 
none is low. Everyone has been molded from the same 
matter, and the same light pervades in every one. Some 
shave their heads and become ascetics, some become Yogis 
(anchorites). Some are celibates, others call themselves 
Hindus, some are Turks, but recognize you, the human 
race as one.” However we have hordes of self appointed 
custodians of the Sikh faith who claim to be different from 
us all and call themselves pure, direct recipients of guidance 
from God and have the Divine authority to interpret 
Gurubani and instruct others in divinity and change or 
modify the accepted codes of conduct. Contrary to the 
above Hymn they dispute the equality of all human beings 
and insist that there are three classes of the Sikh and 
ignorantly give more importance to the Sikh identity, not 
realizing that Sikh identity lies in the reflection of the tenets 
of the Sikh faith and not in the physical appearance or social 
and cultural traditions of our ancestors. It is an accepted fact 
that in religion those who profess the most are ever the least 
sincere. Scratch the veneer of their orthodoxy, what you find 
under their assumed religiosity is a perfect western oriented 
gentleman. Their devotion to the tenets of Sikhism is only 
skin deep and they exhibit what they don’t believe in or 
practice. 


These gatekeepers of the Sikh faith insist that anyone 
wanting to be officially called or registered for voting 
purposes, a Sikh, must be an Amritdhari because only 
after taking Amrit one becomes Khalsa or pure. People do 
not become pure simply by calling themselves so, it is their 
deeds and acts that determine their characteristics and not by 
simply taking Amrit. Their reasoning has substantial 
implications, such as why God created impure human 
beings in the first place, and why did He leave it to Guru 
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Gobind Singh to purify them? The argument can be stretched 
further and asked, were our Gurus also born impure and took 
Amrit to purify themselves and if they did then from whom?. 
There is no mention of any such purification in Guru Granth 
Sahib. Also if God created all human beings equal, as 
Gurubani says, then to say that man is born impure and 
becomes pure only after taking man made Amrit and to 
look down upon non baptized as unworthy of being blessed 
is tantamount to finding fault with the creator and is totally 
against the tenets of Sikh faith. 


Our Gurus did change with time and according to the 
circumstances but we remain chained to century old 
traditions and rituals, though we deny it. Seemingly these 
people pretend to believe in Sikhism but have no faith in its 
teachings. Their souls are contaminated with apartheid 
otherwise why should they categorize a classless nation into 
different categories of the Sikhs. They have chameleon like 
ability to change overnight, from Monday to Saturday they 
go about their businesses dressed as WOG but on Sunday 
they come to Gurudwaras in Punjabi dress with loosely 
fluttering beard. And while sitting inside the Gurudwara with 
their eyes closed they chant in unison at the top of their 
voices Wahayguru Wahagutu...... , forgetting what Bhagat 
Kabir said to the Mulaan, “is your Allah deaf’. Whereas 
other religions offer incentives to entice people into their 
faith, these self appointed agents of God are scaring away 
people by imposing rigid and unconformable conditions to 
which they themselves do not conform. No wonder 
youngsters don’t feel comfortable in Gurudwaras. Sikhism 
can progress and flourish only if we act and follow the religious 
doctrines formulated by Guru Nanak, without adulterating it. 
Any modification or deviation from its basic principles will 
amount to unforgivable sacrilege. 


Creation of the Khalsa: 


I do not wish to dwell on the history of the word Khalsa 
which has also been mentioned in Guru Granth Sahib, before 
Guru Gobind Singh formalized it, however he created 
Khalsa, the fighting force, to fight against the tyrannous 
regime of Aurangzeb but these born-again Amritdharis 
have made it their religion (Singhism) separate and 
distinct from Sikhism with restricted entry. Although in 
Sikhism there is no intermediary of persons through which a 
Sikh must approach God yet these Amritdharis have 
legitimized the hierarchy of the “Khalsa” through whose 
authority all Sikhs must approach God, which was not 
intended by its founder. It is a historical fact that there were 
also Hindus and Muslims (Pathan) in Guru Gobind Singh’s 
army so Guru Gobind Singh would not have expected or 
asked every member of his army / congregation to become a 
member of the Khalsa by taking Amrit (A.C. Banerjee). Here 
is how Guru Gobind Singh defined who is a Khalsa:- 
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“He who repeated night and day the name of Him, whose 
enduring light is unquenchable, who bestoweth not a 
thought on any but the one God. Who has full love and 
confidence in God, who puteth not faith even by mistake in 
fasting, or worshipping cemeteries, places of cremation, or 
jogis’ places of sepulcher. Who only recognizeth the one 
God and not pilgrimage, alms, the non distraction of life, 
Hindu penances or austerities and in whose heart the light 
of the Perfect One shineth, he is recognized as a pure 
member of the Khalsa. (McAuliffe 93-4)”. There is no 
mention of Amrit, unshorn hair, physical features or dress 
for becoming Khalsa. He wouldn’t have said that anyway, 
bearing in mind that he preached and said, “Manas ki jaat 
sabhey eko pahchanbo”. 


Sikhism and Jathedars: 


Over the years I have attended a number of Interfaith 
seminars and conferences and what amazes me most to see 
is, that in the hierarchy of Christian churches the minimum 
qualification of the priest (Father) is a Doctorate degree in 
theology and comparative religious study and they are 
usually multi lingual as compared to the Sikhs where 
anybody who can just read Guru Granth Sahib becomes the 
high priest or Jathedar. Reading Guru Granth Sahib is one 
thing, to understand Gurubani is altogether different. They 
have little understanding of the philosophy of Sikhism, so 
what can one expect from these so called leaders of the Sikh 
faith?. “annha aagu jay theay sab saath bahaay”. No 
wonder under the psychologically impaired minded leaders, 
till today we have not been able to decide who is a Sikh. 
There are many well learned Sikh scholars and theologians 
but for fear of losing their grip on “chairs” these Jathedars 
accuse them of un-Sikh scholarly research and activities and 
excommunicate them. 


How pure are these Pure ones: 


Every day hundreds of Sikhs receive baptism. Can someone 
be bold enough to give an honest answer as to how many 
of these initiates live their lives according to their sacred 
vows? Men of assumed highest spirituality have little 
respect for their religion or religious ethics. Here is one of 
many examples one comes across every day of the 
infidelities of these pure ones. Giani Kartar Singh (not his 
real name) “Hazoori Raagi”’, whatever that means, applied 
for the job of a Hymn singer (Kirtania) in one of the 
Gurudwaras in Sydney. Got the job on the basis of the 
Kirtan audio tape he submitted from overseas, but couldn’t 
sing anywhere near the way he supposedly sang on the tape 
he had submitted. And finally admitted that he had sent 
someone else’s tape to get the job. His dishonesty did not 
stop there and while working as a full time Granthi in the 
Gurudwara, to get un-employment benefits he told lies to 
the Dept of Social Security that he was working only as part 
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time Granthi. He was caught by the Dept of Social Security 
and fined but is still cheating by not declaring his income to 
the income tax department. Is this what you would expect 
from an Amritdhari who has taken a sacred vow of 
fidelity and to whom you look for spiritual guidance? 
Isn’t it sacrilege of the Amrit ceremony and violation of 
the sacred vow. Isn’t it perjury, insincerity, cheating , 
hypocrisy and double standard?. The only spiritual 
guidance they can give you is “how to cheat others honestly 
and tell lies”. There is more to faith than keeping unshorn 
hair or outward appearance; one’s actions must reflect one’s 
faith or he really hasn't got any faith at all and has no right to 
lecture others on divinity . I am not saying that other Sikhs, 
the Sahajdhari Sikh ( as they call them), do not tell lies or 
cheat of course many do but they never took any vow of 
fidelity in the presence of their Guru, Guru Granth Sahib. 


Culture and Religion: 


The problem lies in the unwillingness of these self appointed 
boffins of the Sikh faith to understand that religion and 
culture are two different aspects of a society. Whereas 
culture is the set of shared attitudes, values, goals, and 
practices of a group of people in a region or province which 
often vary even within the same region and group of people 
and change with time, vogue, place and circumstances; 
religion on the other hand is a set of universal spiritual 
values which do not change with time, vogue, place and 
circumstances. And to bind soul to the wheels of socio- 
cultural traditions, especially the outward appearance, is a 
form of spiritual slavery, which is contrary to the tenets of 
Sikhism. They are forgetting that all Punjabi’s are not Sikhs 
and all Sikhs are not Punjabi. Tenets of Sikhism are invariant 
but the cultural norms can be modified and assimilated in 
whichever country Sikhs find themselves in. There is no 
religious reason to tie the word Sikh to the century old 
culturally defined articles which have lost their appeal and 
significance even to those who wear them. However they are 
happy to wear western dress because with Punjabi dress they 
feel uncomfortable as it looks odd in the office but feel ill at 
ease if a Sikh trims his beard . Patka is not a turban but they 
have no problem with those who wear it. Most Amritdharis 
tie ‘round’ turban like Taliban do, and it becomes difficult for 
a non Sikh to make out whether he is a Sikh or a Muslim and 
as a result many Sikhs have fallen victim to mistaken 
identities. Look at Christianity; they will give you a bible and 
your name is added to their statistics, the way you dress is 
not their problem. Similarly in Islam, the dress they wear 
depends upon the country/ region they live in. Islam 
originated in Arabia but not all Muslims wear Arabian dress 
or burka. Often I wonder what cultural traditions or physical 
appearance has got to do to follow the tenets of a faith. They 
have an arrogant concept of their superiority and to their 
immense vanity their self perceptions are remarkably blind 
to the spiritual rights of the others. They have selective 
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hearing and conveniently ignore to listen to what Guru 
Gobind Singh, who created Khalsa, rightly said to 
Aurangzeb when he said that there is no faith better than 
Islam and he should accept it, “ Your Majesty it is not the 
stamp on the coin but what is inside which makes the coin 
worthwhile. Even if a counterfeit coin has your Majesty’s 
creed imprinted upon it, no one will exchange it with the 
goods in the market place. So also in the case of faith, it is 
not the label, but the content that is pleasing God and 
which determines who is consigned to hell, who to heaven. 
I believe in one God, not two or three and for me no one is 
an infidel save one who denies His presence ”’. 


So Guru Gobind Singh’s answer explains it all, it is not the 
unshorn hair or physical appearance or dress which makes 
you a Sikh, but righteousness, uprightness, brotherly love, 
truthfulness, honesty in dealing with others; justice, 
tolerance and civility are some of the traits which are 
required of a Sikh. Unfortunately most of them lack these 
qualities and still call themselves “Khalsa”. They must first 
put their own house in order. How can they condemn 
symbols and rituals of other religions while performing 
rituals to adorn themselves with different religious 
symbols? We criticize Christians for claiming that one will 
get salvation only through Christ, we criticize Muslims for 
claiming that one is not a Muslim unless he is circumcised, 
we criticize Hindus for wearing the sacred thread. But 
Sikhism practices similar things, such as their claim that 
unless you take Amrit you are not a Sikh and will not get 
salvation, which go unquestioned and unchallenged and are 
acceptable. If it is not religious bigotry and hypocrisy then 
what else? 


Universality of Sikhism: 


Sikhism is a universal religion, meaning that the 
philosophy of the Sikh faith has an appeal to the people 
of other faiths. However when we start tying Sikhism with 
Punjabi culture it loses its universal appeal. Universality 
requires multicultural society and environments to take its 
roots and flourish, it cannot flourish in isolation. What good 
or wisdom is there in telling a Sikh what Sikhism is? In our 
multi faith and multicultural society one is bound to 
assimilate some aspects of the other cultures and Sikh 
Diaspora cannot afford any longer to live in social and 
cultural isolation as there is danger that living in the 
culturally air tight environments Sikhism will lose its 
universal appeal and will isolate us externally. History is 
witness that religions which have allowed their followers to 
assimilate some cultural aspects of the environments they 
live in have flourished rather than diminished. Modernism is 
antagonistic to the Amritdharis; however I believe that 
Sikhism is a faith in which orthodoxy should not enforce its 
will on others and where different or exceptionally critical 
views should have their fair hearing. Often I have tried to 
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engage in an open dialogue with some of these born again 
Sikhs, who seek to impose their understanding of the term “ 
who is a Sikh” on others, to gauge the depth of their 
understanding of Sikhi and questioned to explain the 
religious premise (supporting their views with references to 
Guru Granth Sahib) as to why a Sikh must conform to the 
Punjabi culture and traditions. The best they would do is 
change the subject and move away or indulge in a 
meaningless vague discourse and at the slightest inkling of 
losing the argument become, agitative, aggressive and resort 
to violence; that’s their character. 


In February this year the Multi Faith Centre of Griffith 
University in Queensland hosted a four day Interfaith 
summit for peace and harmony for Australia and the Asia 
Pacific region in Brisbane where I had the honor to represent 
the Sikh faith and presented a paper on the ‘principles and 
values of the Sikh faith and its interfaith aspects’. I got the 
standing ovations when on the equality of women I recited 
the Hymn, “Tis keyon manda aakhiay gis jammay rajaan”. 
After the plenary session in one of the inter faith dialogue 
sessions a female delegate from Manila pointing to me said, 
“ I like and admire tenets of the Sikh faith, a wonderful 
religion which_recognizes equality of all human beings and 
specially the equality of women which no _ other religion 
gives, but am bit confused to see that_some Sikhs have long 
beard and turbans some have turbans but trimmed beard 
and_ some are clean shaven, are there different types of 
Sikhs; who is really a Sikh?” In the constraint of the time, I 
had to be brief and exact so my answer was, “A Sikh is a 
disciple, student or learner who believes in the teachings of 
Guru_Granth, our Holy Book, _and_ endeavors _to lead 
his/her life according to those teachings. Dress or physical 
appearance has nothing to do with becoming a Sikh or with 
the Sikh religion. One _can_wear_ whatever he/she likes 
however _being brought up in India some people still keep 
their cultural traditions and keep unshorn hair but others 
trim _their beard and some prefer to be clean shaven. A 


Sikh is a Sikh and there aren’t different es of Sikhs.” 


Then another delegate, pointing towards two local Sikh girls 
in the audience who were in denims and wearing sort of 
round turbans asked, “Traditionally do the Sikh women also 
wear turbans”. There are no restrictions on how you dress, 
most ladies wear Punjabi dresses and some with long hair do 
keep their hair covered, most with a simple scarf hanging 
over their shoulders and some just tie it around the head like 
a mini turban, was my answer. 


I am sure an Amritdhari would have brought Amrit 
ceremony, creation of Khalsa and beheading of five Piaras in 
the explanation and further confused the questioner and the 
other delegates. Gone are the days when the child accepted 
without questioning the answer from his mother, “J got you 
from the midwife or form the hospital”, to his question, 
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“Mum where did you get me from?” We are living in the 
age of reasoning and the children ask questions why, why 
not and how, which are often difficult to answer and 
substantiate. It is better to tell the truth than fiction. No 
doubt hair have some benefits but to follow the tenets of the 
Sikh faith is it necessary that one shouldn’t trim hair? The 
question must be answered in the negative; simply because 
it is the social environments, activities one is involved in, 
employment opportunities and the climatic conditions of 
the country and place which dictate grooming and the type 
of clothes one must wear. To ask a Sikh Rugby player to 
keep unshorn hair is a bit too much to expect of him. To 
force a man to grow long hair, give him a new name and 
clothe him in strange garments won’t change his character. 
As by simply carrying books one doesn’t become a literate, 
or by putting on cricketer’s uniform one doesn’t become a 
cricket player; similarly by merely taking Amrit and 
keeping unshorn hair one does not become pure; purity lies 
in doing good deeds. 


Dare I say if Guru Gobind Singh were to be born again 
today he would be the unhappy and distressed person to see 
what a mess and mockery these Amritdharis have made of 
the noble faith of Guru Nanak? What right they have to 
deny other peoples their right to practice Sikhism. I say 
deny other people’s right to worship, because in this country 
and am sure it is the same in other countries, especially with 
the arrival of new migrants from India who have never been 
exposed to the western culture, there are some Gurudwaras 
taken over by Amritdharis in which non-Amritdharis are not 
only not allowed to read Guru Granth sahib during Akhand 
Path or do Kirtan, they are not allowed even to distribute 
parshad or langer. To recites every day “ Manas ki jaat 
sabh eak pahchano” and then turn around and say that non 
Amritdharis are not worthy of reading Gurubani, if not 
religious arrogance and illiteracy or hypocrisy then what 
else? 


Nobody is perfect or pure in this world and there cannot be 
anybody who is pure, then one wonders why do these born 
again call themselves Khalsa. It is nothing less than 
ignorance, self assumed vanity and egotism which are 
against the tenets of the faith they so vehemently claim to 
practice. They are day dreamers who have shut 
themselves in an imaginary world of their own in which 
the other people don’t exist. They claim to be the only 
recipients of spiritual guidance from God, and they 
seriously believe that they are, and it is this their 
extraordinary capacity of self-deception, for their refusal 
to see fault in their purity and unwillingness to accept 
others as equal, that threatens them most. They are 
stretching their self proclaimed spiritual powers beyond the 
customary limits set by our Gurus. We have to stand up and 
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tell them that a ‘Sikh is a Sikh’ and not Amritdhari Sikh or 
Sahajdhari Sikh. That a Sikh is a person who follows and 
leads his/her life according to the teachings as enshrined in 
Guru Granth Sahib, and Gurubani doesn’t say that one has 
to carry the baggage of ancestral traditions to practice 
Sikhism. It is the sacred duty of every Sikh to tell them that 
the world has changed tremendously and progressed in the 
means of transport form horse backs to rockets and in 
communication from pigeons to internet e-mails and they are 
still hibernating exactly where our Guru left them. It is a 
worry that if their un-Sikh practices which they impose on 
others are not checked, the time is not very far when they 
will start measuring the length of the beard to declare 
whether one is a Sikh or not. That will be the beginning of 
the end of this noble faith and posterity will read in the 
history books that there used to be a religion called Sikhism 
whose followers believed in one God and equality of all 
human beings. But for four hundred odd years they kept 
arguing but couldn’t decide as to what they should call 
themselves Sikhs, Amritdhari Sikhs or Sahajdhari Sikhs. 
They became disunited, abandoned the noble faith and_ slid 
back into the same cesspit from where the founder of their 


faith had pulled them out. 
[Bawa Singh Jagdev is Secretary of Sikh Mission Centre Sydney, Australia. 
ED.] 
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NAGAR KIRTEN AND SIKHI 
By Karminder Singh Dhillon PhD (Boston) 
Kuala Lumpur, Malaysia. 


Nagar Kirtan (literally: neighbourhod kirten) has over the 
past few decades become standard fare for Gurpurabs. As 
more and more gurdwaras rush to jump on the bandwagon of 
taking the Guru Granth Sahib (and accompanying kirtaneas) 
on a display ride on the streets of their townships, and as 
more and more sangats compete to make their processions 
larger, longer, grander, and more entertaining, it may be 
worth weighing this concept from the point of view of 
Gurmat and Gurbanee. What are we trying to achieve? 
What, if any are the tangible benefits of the investment of 
time, money and energy into this moving exhibition of our 
Guru, the broadcasting of kirten onto the streets of the city’s 
commercial districts, and the display of our accompanying 
sangat at popular/ tourist designated places? Is this “parchar” 
in form only and devoid of substance? And most important, 
what, if any is the spiritual basis of this “kirten on wheels” 
practice? Have Sikh leaders in general and gurdwara 
parbhandaks in particular become so debased in Gurmat that 
it does not matter anymore so long as they latch on to the 
latest trend, satisfy the entertainment needs of their sangats, 
and contribute to their local council’s hunger to create events 
for their tourists? 


This article attempts to discuss the above questions and 
related issues. 
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THE TREND. 

There is no doubt that Nagar Kirtens are in fashion. They 
take place all over Europe, North America and Asia. What 
started off as annual Vesakhi affairs have spilled over into 
just about any Gurpurab. But that is not the only 
metamorphosis. While the front portion of the procession 
may have some resemblance of it being a Sikhi related 
function (panj pyares, Guru Granth Sahib and kirtenias), the 
real action is elsewhere — in the gaudy floats, the blaring 
music, the bhangra dances, the gatka performances and 
everything related that makes the whole affair into a 
thoroughbred social event. Kirten and gurbani are no longer 
the attraction of these events. Whether a Nagar Kirten of a 
particular community is gurmat related or has become a full 
blown social mela depends very much on whether the event 
is in its infant stage (meaning the local sangat just got 
latched on) or has matured over the years (meaning the 
organizers have steadily increased its entertainment 
content). It further depends on how much competition exists 
from neighboring gurdwaras. In other words, how far down 
the slippery slope of the above metamorphoses a particular 
Nagar Kirten situation is located depends very much on 
how many years the Nagar Kirten has been organized. The 
fact remains that the journey from a Gurbani and Kirten 
related event to a full blown Mauj Mela is not only certain 
and definite, it is getting shorter and faster. 


EXPLAINING THE TREND. 

Three explanations can be advanced to explain this trend 
towards Nagar Kirtens. The first is global and has its roots 
in the Inter-faith movement and the catastrophic 9/11 
incident. The movement and the event do not have anything 
in common. Yet the underlying philosophy of the Inter-faith 
— the need for faiths to understand other faiths — has been 
hijacked by the core message of 9/11 which is that there is a 
need to educate others about our faith — even if forcefully. 
The Inter-faith movement has long held the view that no 
dialogue can take place without cross-faith understanding. A 
good deal of resources of those involved in this movement 
has thus been devoted towards acquiring a genuine and 
deeper understanding of all faiths. Inter-faith activities 
typically involve seminars, talks, symposiums, prayers, 
discussions, written papers and dialogue. This is of course 
something that ought to be lauded. 


The events of 9/11 - because they were deemed (wrongly) to 
be perpetrated by the followers of one faith against another 
seemingly justify the need for forced cross-faith education. 
The blame game and negative imaging of Islam and 
Muslims that came in the aftermath created a demand in the 
Muslim world of the need to “educate” others about the true 
nature of Islam. The underlying notion of this demand was 
that the non Islamic world was by and large ignorant about 
Islam, held on to stereotypes and was anti-Islam. All these 
hence needed correcting and this correcting was to be done 
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vociferously and volubly if necessary. 


Because Kesadhari turbaned Sikhs — mistaken for Osama / 
Taliban types - became victims of the aftermath of 9/11, a 
similar demand came to reside in the Sikh psyche: we have to 
educate non-Sikhs about our faith, our beliefs etc. Sikhs were 
being murdered, singled out for airport checks, ordered off 
airplanes and trains and discriminated in their workplaces. 
Such lack of understanding about Sikhs needed correcting. 
Our leaders and gurdwara parbhandaks took up this clarion 
call without blinking an eyelid. That we have to take Sikhi to 
everyone out there became the mantra of Sikh leaders. 


A large number of Sikhs, parbhandaks, organizers and 
supporters of the Nagar Kirten “movement” base their 
justification for the need of this event on this principle. “We 
need to go out there, to show others, to educate others about 
what we are, who we are, what we do etc. We need to get rid 
of stereotypes and ignorance about Sikhs. How will the 
others know about our solemn practices, our great Guru 
Granth Sahib, our fantastic Kirten and our superb culture if 
we kept it confined to within our Gurdwaras? We are thus 
doing the Sikhs and the panth a great service.” 

There are core difference between the objectives of the 
Interfaith advocates and the demands of the post 9/11 period. 
The first is that the Interfaith movement stresses voluntarily 
acquiring an understanding of other faiths, but the post 9/11 
demand wants to force its understanding on others. The 
former can only be done with genuine desire, while the latter 
is done with a sort of vengeance: we will bring it to you 
whether you like it or not. It does not matter if the non-Sikhs 
want to know about us or not - just take our thing to them 
became the underlying philosophy of the Nagar Kirten-ites. 
The Interfaith movement invites others to come together to 
understand each other, while the post 9/11 demand wants to 
compel others to be witness to its own beliefs and practices 
(here comes our float, our procession is within our right to 
assemble, move aside lest you get crushed!). The second 
difference is that the Interfaith movement allows for gradual, 
steady and genuine learning. Their events take place over a 
365 day period. It is thus incremental — one learns more and 
more as one goes along. The post 9/11 demand wants to take 
its culture and beliefs to others in a one big bang way — once 
/twice a year loud and long dhmaka type procession (God 
have mercy if anyone stood in the way). The third difference 
is that the Interfaith objective is humble and thus genuine 
(come, lets share your beliefs and mine). The post 9/11 
demand is an arrogant one, and thus dubious (can you see 
how good/great my beliefs are!). 


The questions one thus has for these Nagar Kirten die-hards 
are as follows: Can anyone (sikh and non sikh included) be 
“educated” about the Guru Granth Sahib, Kirten, panj pyare, 
Sikh religion or culture etc through a procession? Can 
stereotypes and ignorance be removed through processions? 
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Is it not the case that the method chosen (processions) was 
wrong, even if the questions, issues and concerns were 
right? What about the wrong messages that get sent out — 
both to Sikhs and non Sikhs about wastages and a seemingly 
unending desire amongst Sikhs to undertake a one-way 
street type of forced “education” approach? What sort of 
panthic service is achieved by putting great amounts of 
time, energy, money and attention into such dubious and 
unproductive ritual — which is an unimaginative copy of the 
Hindu processions of their devi-devtas? In fact, the single 
most prevalent message that comes across to non-Sikhs 
about the Nagar Kirten may simply be that this is the Sikh 
version of the Hindu deity procession. I am reminded of 
someone who described the Nagar Kirten he had witnessed: 
Eh Sikhan dee devi nikel rahee hai ! 


But a more important question is this. Have our 
parbhandaks educated them selves and their sangats so 
thoroughly through parchar within their gurdwaras about our 
gurpurabs, gurbanee, gurmat and kirten that they must now 
educate the others out in the city streets? The truth is that 
our sangats and Sikh youngsters especially are in dire need 
of the most basic of gurbanee/gurmat knowledge and on the 
verge of declaring their faith is outdated and irrelevant to 
their lives. One major reason for this is that our gurdwaras 
and their parbhandaks have failed us wretchedly. The major 
reason for this miserable failure is that the parchar within 
our gurdwaras has been reduced to piteously boring 
repetition of unbelievable tales called “sakhis.” 


The second explanation for this trend of Nagar Kirtens in 
grand ways rests on the notion that form is easier than 
substance. It is easier to be seen doing something, rather 
than doing what is really required which happens to be 
difficult. Teaching our youngsters and sangats how to read 
the 1430 pages of the GGS, to understand its core messages 
and to bring its spiritual meaning into our daily lives is a 
tough exercise. Putting the GGS on a two ton truck lit by 
1430 bulbs and driving it through the streets is easy. 
Decorate it with 16 flags — each representing one Bhagat of 
the GGS. Inspiring our sangats, our youths and even non 
Sikhs to learn kirten, to appreciate the intricate rag and taal 
system of gurbani classical music and to mesmerize their 
souls through the stirrings of the spiritually elevating mix of 
shabad and raag is very difficult. Hiring a group of ragees, 
loading them onto a 2 ton truck complete with a powerful 
sound system and parading them around town is the easy 
part. No one even has to listen to them. Organizing Punjabi 
and gurmukhi classes, gurmat sessions, running 
kindergartens and libraries in gurdwaras, etc — the substance 
of gurdawara sewa and leadership is difficult and 
parbhandaks always have a ready laundry list of reasons - 
ranging from not enough of qualified trainers and poor 
response from the sangat — as to why this cannot be done 
and will not ever be done. But organizing the Nagar Kirten 
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requires no ability that is worth discussing. Everyone is 
qualified to run it (because no qualifications are required) and 
there is overwhelming response from the sangat (who does 
not want to have fun?). The result is an exercise in deception. 
We deceive ourselves into believing that effective parchaar 
is being done through our Nagar Kirten sham. We deceive 
ourselves that our parchar amongst Sikhs is so complete that 
we have taken it to “others.” We deceive ourselves that we 
are doing the panth a service. Indeed it may be nothing more 
than a mockery. We deceive ourselves that we are celebrating 
a gurpurab when in reality we are celebrating our own 
inadequacies. We deceive ourselves that the Guru’s blessings 
are with us in this elaborate mela, when the only blessing we 
have is the pat we give ourselves on our own backs for a 
great Nagar Kirten. What can possibly qualify for a bigger 
fraud? 


The third explanation lies in band waggoning. The Punjabi 
version 1s bhed chaal (literally sheep follower-ship, or sheep 
being led by sheep) No gurdwara wants to miss being on the 
wagon. No parbhandak wants to be left out. No one wants to 
be left behind. No one wants to be told that last year’s Nagar 
Kirten was better, or that the one organized by the other 
gurdwara down the street was bigger, or that the one 
organized by the just voted out parbhandak committee was 
more entertaining. Small and remote gurdwaras participate in 
Nagar Kirtens of bigger neighboring gurdwaras by sending 
floats or teams with a view of sheepishly organizing their 
own when the next gurpurab comes along. There is such a 
thing as Nagar Kirten internships. 


THE BENEFITS. 

There is no denying that Nagar Kirtens bring people (not 
necessarily sangats) together, create joyous occasions, and 
raise awareness of the existence of Sikhs within a local 
community. It gives those participating a good feeling 
especially when non-Sikhs capture the procession on film or 
camera. The participants get a sense of pride. It is not 
everyday that policemen stop traffic to give priority to us. 
The organizers feel good when newspapers and televisions 
report the procession. It is nice to see our names in print, hear 
our voices on television and our activities reported. 


But the reality is that none of these benefits are long term or 
permanent in nature. They bring little or no collective good. 
The benefits are miniscule compared to the investments of 
time, energy and money -— all of which are limited for a 
community as small as ours. More importantly, none of these 
benefits tie-in to the objectives of kirten, the Guru Granth 
Sahib and Gurbanee. If Sikhs in a local community need to 
depend on Nagar Kirten to raise awareness of their existence, 
then something is not right about these Sikhs. Such 
awareness would be more meaningful if achieved by regular 
and benevolent contribution to the community. Open a free 
medical clinic in the local gurdwara and get noticed in a 


Hy-dale ust soeandt 


March - April 2009 


meaningful and permanent sort of way. And newspapers 
and television report just about anything out of the ordinary. 
Amongst the first things a journalism student is taught is 
that while a dog biting a man is not news, it is indeed 
newsworthy if a man bites a dog. Are Nagar Kirtens in the 
news for the good they bring or for their notoriety to cause 
traffic chaos? If publicity is desired, then parbhandaks 
should strive to get into the news by contributing to worthy 
causes, by reaching the heights of sewa as taught by Guru 
Amardas ji or by getting their gurdwaras involved in local 
community activities in some extraordinary manner. That 
would be a real service to the panth. Run a community 
kitchen and feed the homeless, adopt an orphanage, sponsor 
an old folks home patient, visit the local nursing home 
regularly — the list is long. The gurdwara will get into the 
news and there will be no reason to be embarrassed about it. 


THE COST. 

The large amounts of money, time and energy spent on 
Nagar Kirtens cannot be justified given the rather intangible 
benefits as described above. Being a small community with 
extremely limited resources, there is a need to be extremely 
selective in the choice of our activities. Nagar Kirten is not 
a smart choice by any measure. 


NAGAR KIRTEN IS BECOMING BIG BUSINESS. 
There are three reasons why Nagar Kirten is set to become a 
permanent (albeit a generally useless) feature of the Sikh 
way of life. Two of these — our penchant for form over 
substance and bhed chaal mentality - have been described 
above. The third reason has to do _ with the 
“commercialization” of this event. Stalls selling Bollywood 
movies, CDs and posters of actors and actresses are fast 
becoming a part of the Nagar Kirten. Business people go 
where the crowds are. Very soon Nagar Kirtens will be 
fully sponsored by these business groups. They will provide 
all that is necessary — even talk to local officials on behalf of 
gurdwara parbhandaks to decide on routes and times for the 
procession. The parbhandaks will be pleased because it will 
be less work for them. In return these business people will 
ask for advertising and publicity rights — effectively turning 
the Nagar Kirten into a large and moving advertising screen 
for these business people. The GGS and Kirtenias will then 
be relegated to some remote corner of the procession. 


WHAT ABOUT THE HONOUR OF THE GURU? 

This is a question that is uppermost in the minds of Sikhs 
who are concerned about the right and wrong of Nagar 
Kirten. Is there honor in parading the Guru in the streets? 
What is the Maryada of taking the Guru out on to places 
where the sanctity is always in doubt? What about 
disrespect, disregard or plain contempt amongst viewers 
who chose to light up a cigarette, take a sip from a beer can, 
spit or blow his/her nose or simply turn his/her back as the 
Guru passes by? What about the natural elements. During 
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one recent Nagar Kirten it rained and the canopies above the 
Guru Granth Sahib in one truck and over the Ragees in the 
other got filled with water. The one over the Ragees burst, 
showering the occupants and destroying their instruments 
while the one over the Guru nearly burst, inspiring this 
article. Who will be held responsible, if not the entire Sikh 
community for such gross contempt even if caused by 
oversight? 


What exactly is served by taking the Guru on this 
unmanageable journey to nowhere? What is the objective? 
What is the benefit? What do we want to achieve? Has 
anyone come to know that there are 1430 pages or 48 raags 
in the GGS as a result of witnessing a Nagar Kirten. Or that 
the language of the GGS is such and such, or that so many 
Gurus and so many Bhagats have written it. Or that xyz is one 
of the messages of the 5,867 shabads therein. Or even that 
there is a book underneath all that paraphernalia — because all 
the crowds get to see is the rumalas and other paraphernalia? 
That too if they can take their eyes off the gatka display and 
look at the rumala, 


If a Nagar Kirten must be held at all costs — can the Guru be 
left to reign with pride and dignity intact in the gurdwara? 
Can the Guru be left out of this raucous mela, this ego 
feeding event, and this commercialized and adulterated affair 
called Nagar Kirten. Can we keep the Guru out of our self 
aggrandizing and self gratifying episode that is on fast track 
to get even more disrespectful? Or are we as participating 
sangats all prepared to share the blame, carry the burden and 
pay the price for the disrespect and disregard of our Guru? 


WHAT ABOUT THE MARYADA OF KIRTEN? 

What does gurmaryada say about the sanctity of kirten? 
What about the inviolability, the purity and the sacredness of 
the environment in which kirten is to be recited and listened 
to? Are the messages of Gurbani (being sung as kirten) 
suitable for loudspeaker blaring on the streets where people 
are generally expected to shout, scream, yell and shriek while 
attempting to listen to this kirten? How exactly does one 
enjoy the benefits of kirten except in an environment of 
silence, serenity, tranquility and quietude that we aspire to 
have in our gurdwaras or homes whenever kirten is sung? 


Gurbani says: Raaj Leela Teray Naam Banaee, Jog Baneya 
Tera Keertan Gayee (GGS Page 385) Meaning Your Kirten 
creates a beautiful situation and that unites me with You. Is 
the Nagar Kirten atmosphere of disarray conducive for such 
unity? Gurbani further says Kalyug Meh Keertan Pardhaan, 
Gurmukh Japeeay Laye Dhiyana (GGS Page 1075) Meaning: 
In present times, Keertan is the primary method of 
spirituality, Gurmukhs therefore sing with it in complete 
focus. How would one focus in the frenzy of a Nagar Kirten? 
Elsewhere Gurbani says: Jagana Jagan Nika, Har Kirten 
Meh Jagna (GGS Page 1018) Being awake/aware/conscious 
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is generally good, but the best is to be awake during Kirten. 
There is another verse regarding the manner of doing Kirten 
on page 1157 of GGS : Achinto He Mun Keertan Meetha, 
Achinto He Prabh Ghat Ghat Deetha. Meaning Kirten is 
sweet when the mind is free of anxiety. It is in such anxious- 
free state that one sees God in everyone. These sprinkling of 
verses talk about the atmosphere, the state of mind and the 
environment that must exist for Kirten to be considered 
Kirten. 


Or have we equated kirten to folk songs or just about any 
other pop music that can be blared anywhere, to anyone in 
any sort of condition. People can eat corn, talk on the cell 
phone, shout across the street, and smoke a pipe or even pot 
while listening to folk songs from a passing float in a 
procession. But are we prepared to let this happen to Guru 
Nanak’s spiritual gems? 


ARE WE JUST COPY CATS? 

The Hindu gods and goddesses are depicted in statue form. 
A statue can only be at one place at any one time. So the 
darshan of the deity is normally done by people coming 
directly face to face with the statue. One way of maximizing 
this darshan is to occasionally take the statue to the people 
(who are believers). So the deity is loaded on a beautifully 
decorated chariot and taken to the people. These believers 
wait eagerly outside their houses for the chariot to come, 
pay obeisance one after another and make offerings. Within 
such a context there is great benefit in taking the statue to 
the people. 


The Guru Granth Sahib is the embodiment of the shabad 
Guru. This Guru can be in multiple places at any given time. 
He is where the shabad resides — which is in the hearts and 
minds of believers. There is no concept of physical darshan 
of the Guru Granth Sahib — the book structure, the paper or 
the rumala and palki. These are mainly containers for the 
shabad to reside — just like a thumb drive that contains a 
digitized copy. So this taking of the Guru for a round of 
darshan for the people is out of context in Sikhi. But to 
whom is the Guru being taken to for darshan? Save for 
some thinking Sikhs who will not take part in the charade, 
almost all the Sikhs in the community are already in the 
procession. The Nagar Kirten does not go on a route which 
is residential but commercial and tourist connected. Are we 
expecting these non Sikhs to do a darshan of the shabad? 
How many are expected to know there is a book underneath 
those glittering rumalas, let alone understand what a shabad 
is all about. 


In this sense then, Nagar Kirten is a third rate copy of a 
ritual that belongs to people of another faith. This copying is 
dull and unimaginative to the core. We substituted 
everything of theirs with our physical things — the GGS 
replaces the deity, our ragees replace their high priests who 
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ride the chariot with the statue and our sangats with their 
hard core believers who walk the entire path of the chariot. 
We could not even come up with an original name for this 
plagiarism! If theirs is a chariot, ours is plainly a charade. 


Jab Yeg Gahe Bipran Kee Reet, Mein Na Karun En Kee 
Parteet. When my Sikhs get imbibed in Brahmanical ways 
and rituals, I would withhold my trust and faith in them — 
Guru Gobind Singh. 


ABOUT BEING A NUISANCE. 

As Nagar Kirtens get bigger, longer, more crowded, more 
commercialized and more frequent they will increasingly 
become a nuisance for the local communities. Traffic comes 
to a standstill, people’s schedules get disrupted, homes and 
businesses get blocked and inevitably the local communities 
will ask their leaders to speak up against it. The Indian 
Express of March 8 2008 has this report in its Chandigarh 
edition: Nagar Kirten leaves behind a trail of traffic chaos. 
What else can a parade of 750 vehicles, 32 horses and 11 
camels achieve if not utter chaos.’ After all a colorful crowd 
looks nice to look at once a year, can be tolerated twice a 
year, but becomes a nuisance beyond that. Plus our parades 
being copies, the local communities have to put up with the 
original Nagar Kirtens of the other faith — thus adding to the 
number of parades and lowering the tolerance. At a recent 
Nagar Kirten, (in Malaysia)while negotiating a rather narrow 
street, the truck carrying the ragee jatha got stuck in the 
branches of trees lining the neighborhood. There being no 
other way, a few naujawans got together to give the 
offending trees a trimming that the foliage would remember 
for a lifetime. This action left more than a few neighbors 
offended. They wanted to know who gave these naujwans the 
right to cut trees planted within the compounds of the people. 
These people have vowed not to let the parade pass this way 
again. If it does, they will be waiting. It will be a trimming of 
a different kind, they pledge. So much for taking the Guru for 
the “darshan” of such people! But why expect non-Sikhs to 
respect our Guru when we ourselves have chosen to 
disrespect the Guru by taking Him on a parade to such 
“ungrateful” people? 


IS THERE ANY SUBSTANCE IN THIS SORT OF 
“PARCHAR” 

If one does a google search on Nagar Kirten, one comes up 
with one web report after another extolling the tremendous 
success, the huge support, the great impact, and sensational 
triumphs of each and every parade. One gets the impression 
that a Nagar Kirten gets boring fairly quickly and 
parbhandaks have to add new attractions — in the form of 
camels, horses, motor cycle outriders, elephants, peacocks etc 
— every year. Any and every such addition is an achievement! 
Some parbhandaks are already considering inviting stars and 
other personalities to grace their parades — all in the name of 
getting their fans into their charade. Some web reports even 
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misquote Gurbani verses in their reports either to deceive 
the sangat or to cover up nature’s wrath. One has Guru 
Amardas ji’s verse “Jhakhar Jhangee Meeh Varsey, Bhee 
Gur Dekhan Jae. Samund Sagar Hove Bahu Khara, Gursikh 
Langh Guru Peh Jayee (Meaning, come rain, storm, or 
hailstones, I will go see my Guru. Even though the ocean is 
vast and salty, a gursikh will cross it to go to his Guru). 
What connection this verse has with Nagar Kirten is beyond 
me. Unless the web master wishes to suggest that the third 
Nanak attended Nagar Kirtens. As matter of fact, he did 
attend those of the chariot deity type regularly, but that was 
before he came to meet with Guru Angad. The other 
explanation is that it rained cats and dogs on the Nagar 
Kirten day and the above verse is quoted to provide solace 
to those who turned up to have fun in the rain anyway. 


Cast aside the rubble of the tremendous success, impact and 
triumph that we have heaped in self praise and the question 
relating to the substantive benefit stands in its place like a 
sore thumb. Blow away the smoke screen of how many 
thousand attended, and how many witnessed it, the question 
of tangible benefits stands like a solitary tree in the vast 
desert — calling for the attention of those who are concerned. 


SO WHAT IS THIS NAGAR KIRTEN REALLY 
ABOUT? 

Overall it is about missing the point all together. What 
exactly is the objective of doing and listening to Kirten in 
gurmat ? Is that objective served by doing serene and 
peaceful kirten in raucous and rowdy entertainment seeking 
crowds? Nagar Kirten is also about finding short cuts and 
taking the easy ways out of parchar. Real and substantive 
parchar required innovative solutions, hard work, 
dedication, and selfless commitment both from the 
parbahandaks and the sangat. Nagar Kirtens are easy to 
organize, and all sangats got to do is simply attend, walk 
along and enjoy the ride. This is so much easier than having 
to sit in a gurdwara for two hours listening to kirten, katha 
and recitation of paath. Nagar Kirten is also about doing 
business. There is a ready clientele for people who want to 
sell all sorts of stuff. Nagar Kirten is about having a real big 
mela. It is further a reflection of our laziness in the spiritual 
and leadership realms. It is also about form over substance. 
Nagar Kirten is further about letting the world see some of 
our ugliness. We don’t care if the traffic is chaotic. We 
could not care if an ambulance or fire engine does not get to 
its destination because of our chaos. Nagar Kirten shows a 
haughty and arrogant side of Sikhs — when it is our time and 
place, we are Kings in an inconsiderate sort of way (read the 
Indian Express report above to get a feel of such puffed up 
conceit of ours). As Kings for that one day, we park 
anywhere, throw rubbish everywhere, act loud, walk on 
anybody’s lawn and disregard all rules. Finally Nagar 
Kirten is about making merry at the expense of the honor & 
dignity of the Guru, Kirten and the Nagar. 
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WHAT IS IT NOT ABOUT? 

Nagar Kirten is certainly not about Kirten. Kirten is to be 
done, listened and enjoyed within the serenity, dignity and 
solace of a diwan, a gurdwara, home or any other place with 
such qualities. Nagar Kirten can only be classified as Kirten 
if the definition of Kirten is adulterated to fit the “farmer’s 
market” or sabjee-mandee like atmosphere commonly found 
in the procession. If Kirten can indeed be done in the midst of 
jostling crowds mostly engaged in loud conversation, blaring 
horns of motorists upset over the traffic jams created, sirens 
of police cars sent to control the crowds and traffic, and the 
elements of nature (rain, smog, etc) — then Nagar Kirten in 
this skewed sort of way can be counted as Kirten. But this is 
not the Kirten of the GGS and would not be the sort of Kirten 
any Sikh would want. 


Nagar Kirten is not about the Nagar either. Nagar translates 
as village, pind or community. By definition a nagar has to 
be residential, centered on homes or areas around the homes 
of believers, who for some reason or other cannot come to 
the deity, so the deity has to be brought to them. They wait 
eagerly for the arrival of the deity and make way for it 
voluntarily. They don’t complain about traffic chaos and 
other disturbances. They don’t have to wait for others to trim 
their trees to make way for their chariot. This is because they 
are believers. 


Our Nagar Kirten takes to the streets passing commercial 
areas, places frequented by tourists or other parade grounds. 
The local authorities, police, government etc support the 
Nagar Kirten (even if reluctantly) because of its tourism 
potential, because it adds color and life to the 
city/county/town or simply because to turn down the request 
would invite allegations of discrimination against Sikhs. 
Similarly the people who turn up to see the parade are 
looking at it from an entertainment point of view. Sure 
enough our Nagar Kirten folk never fail to entertain. Panj 
pyare with swords unsheathed, colorful brightly lit palkis, 
ragees singing ballads, gatka performers, sangats dressed in 
traditional garb and in some cases bhangra dancers are, from 
the point of view of non-sikhs providing fairly good 
entertainment. They have nothing to complain about because 
it is free. But the number who see it as a nuisance is on the 
rise. 


WHAT CAN IDO ABOUT IT? 

Sikhs and gurdwara parbhandaks have a propensity for bhed 
chaal particularly when it comes to ritualistic and un-gurmat 
practices. No question about it. Getting our gurdwaras, 
leaders and sangats as a whole to stop this baykaar and 
bipran kee reet rooted practice will prove to be a daunting 
task. No question about that too. 


Those looking for guidance from the Akaal Takhat or other 
historical gurdwaras in India will be equally disappointed. 
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The parbhandaks of these places do not have a genetic 
make up that is different from our local parbhandaks. One 
of the largest Nagar Kirtens in the world is undertaken at 
Nanakana Sahib during Nirangkari Gurpurab under the 
auspices of SGPC. There are no Sikhs in this area save for a 
handful of SGPC sewadars who stay within the Nankana 
premises to keep the Gurudham open. Tens of thousands of 
Sikhs come from Europe, America and Asia to take the 
Guru and groups of Ragees on parade to the neighboring 
Muslim communities. The Pakistani villagers make good 
money selling food, drinks, accommodation and other stuff 
to this money laden Sikhs. Some of them spin tales of Guru 
Nanak having given their ancestors all sorts of artifacts 
during the Nagar Kirten beginning 1469 and charge the 
gullible modern day Nagar Kiten-ites money to do a 
darshan of these artifacts. These artifacts are as fake of the 
Nagar Kirten tales of Guru Nanak, and decades of Nagar 
Kirten has not created a single Sikh out there in the Nagars 
of Nanakana, but the Sikhs never fail to pat themselves for a 
Nagar Kirten well done. 

Nevertheless, realization if it does happen, and change if it 
eventually comes, will emanate from individual and 
thinking Sikhs to whom the honor and dignity of the Guru, 
the sanctity and purity of Kirten, the regard and sacredness 
of our spiritual ways and the substance of Sikhi parchar are 
of paramount importance. It will come from blessed Sikhs 
who will stand up and boldly say no to the senseless 
parading of our holy Guru in the streets of downtown, to the 
equally futile performance of our divine kirten to 
entertainment seeking crowds, and to irrational expenditure 
of time money and energy to undertake an event which has 
no basis in gurmat and gurmaryada. Every thinking Sikh 
understands that we need to invest in our youth and future 
generations and that such investment must be in the form of 
substantive, real and meaningful parchar. Gurpurabs are 
opportunities for the imparting of such education (which 
must take place 365 days), not pretexts to waste money on 
futile parades and ego feeding processions. Our gurdwaras 
and parbhandaks have failed miserably and continue to fail 
us desolately in this regard. If we cannot stop this down 


slide, at the very least, we must not be part of it. End. 
The author can be contacted at dhillon99@ gmail.com ED] 


1. Some sentences of this report are reproduced as follows: Most 
of the city’s busiest routes were choked as the Nagar Kirtan 
procession progressed on Sunday. Apart from hundreds of 
devotees, the procession included more than 750 vehicles, 32 
horses and 11 camels. The procession is likely to cause traffic 
chaos on Monday morning in southern parts of Chandigarh and 
Mohali. Chandigarh and Mohali Police have requested 
commuters to avoid certain routes. Despite it being a Sunday, 
there were impossible traffic jams on the roads. There was utter 
chaos on the roads, particularly in Sector 36 and 37. And with 
the intersection between Sector 34-35 closed, the procession 
caused major traffic disruptions in this area. Mohali Police said 
the road from YPS roundabout to Amb Sahib Gurdwara will 
remain closed for general traffic from 10 am to 12.30 pm. “We 
have tied up with the organisers of the rally and instructed them 
not to disrupt traffic. We have asked them to let emergency 
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vehicles and school buses overtake the procession,” said a senior 
police officer. The Indian Express, Chandigarh dateline March 2, 
2008. 


oh ok ok 


FORGOTTEN SIKHS 
Jagmohan Singh 

Fom the outskirts of Sholapur inf 
Maharashtra to the periphery of the! 
beautiful Mysore city in the state of 
Karnataka, I continued my search for 
the Sikligar Sikh habitat. 
Accompanied by my wife, we made a 
tour of the area, but were embarrassed, 
of our cleanliness in the face of the 
terrible conditions in which the 20-odd 
families were surviving there. == 
Describing poverty is painful. 
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I was aghast at their determination and hard work. Four year 
old Rahul Singh had dropped out of school after severe 
beating by a teacher for reasons he could not understand. He 
was now beating iron to augment the family income. His 
father Ajit Singh says, "He never misses an opportunity to 
hold the hammer. As soon as I take a respite, he is there". I 
asked the child, "This is too heavy for you, don't you get 
tired?" He said, "No". 


gThen I asked him, "What do you 

want to become in __ life? 
_ “Dharmendra”, pat came the reply. 
His elder sister, Roshni Kaur, 
~ another school dropout, spends the 
whole day watching television, as 
—s, she too is too shy to go to school. 
“The mother says, she will 
endeavour to send her both the 












m= Three year old kid Lucky Singh is 
not so lucky. He cannot open his eyes in daylight. The sun 
pinches him and he keeps weeping. Come dusk and he sees 
like a normal person. He suffers from a peculiar eye ailment. 


While we were touring the, 
settlement; our guide Aji 
Singh wanted us to meet the! 
Naana. He is an 85 year olds 
man -Durga Singh and the 
20 families that live here are 
his clan. He is bedridden 
after having met an accident. 
He is blind too. His wife, 


Raj Kaur, takes care of hi 
and has been doing so fo 


the last many years. 
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Most men are off to 

work when we visit. 
Some have gone to 
other cities and states, 
as far as Coimbatore, 
here they have 
“=relatives to stay -to sell 
heir wares as there is 
less demand for the 
iron agricultural tools 
hat they make in 

ysore. They have 
been residing in this area, officially called Hutments, (as per 
the Electoral Rolls records) in the Varnimathram area of the 
city, after they came from Davengere -another Karnataka 
town, some fifteen years ago. They have work for 10-12 
days in a month. 












The younger children, about eighteen of them, go to school, 
courtesy the education sponsorship programme of the 
Karnataka Sikh Welfare Society. The adolescents want to 
supplement the family income and therefore remain 
unlettered. 


The only escape from the stark realities of life for the 
hundred-odd residents of this ghetto, living amidst other 
communities similarly placed, is television with cable 
connections purchased through the nose under daily 
installment payment schemes. 


Huddled in the foreground of Ajit Singh's hut, I gathered the 
womenfolk and asked them, "Would they like to study? 
Would they take the lead and make a difference to their 
lives through education?" With a spark in their eyes, "Yes, 
provided the teacher comes here" they all said. 


Someone desperately needs a temporary tin sheet over their 
thatched roof; the women need the privacy of a washroom, 
the kid with the eye ailment needs medication and the old 
man desperately needs care, hospitalization and an 
operation. All of them need education, empowerment, 
encouragement, dignity, a sense of affinity from the Sikhs at 


large and a decent dwelling. 
Jagmohan Singh is a commentator based in Ludhiana. He may be contacted 
at jsbigideas @ gmail.com 


[Courtesy www.sikhnet.com] 
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GARLAND AROUND MY NECK: 
THE STORY OF BHAGAT PURAN SINGH & PIARA 
A Book Review by ANGAD SINGH 


Garland Around My Neck: The Story of Puran Singh of 
Pingalwara, by Patwant Singh and Harinder Kaur 
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Sekhon. UBS Publishers, New Delhi, 2001. 173 pp. ISBN: 
1901363406. 


Garland Around My Neck: The Story of Puran Singh of 
Pingalwara is a biography of Puran Singh and the story of 
the creation of the hospice for the destitute and the needy, 
known as Pingalwara (literally, "The Leper Colony"). It 
shows how the life of Bhagat ji (as he was popularly known: 
Bhagat - "God's Devotee") was intertwined with the history 
of Pingalwara. It is a story of how a homeless person himself 
became a home - Nithaanvyaan de thanv or "the home of the 
homeless"! This is a story that could move the most apathetic 
of persons, and would compel him to taste this nectar: the 
nectar of contentment that comes from serving the most 
pained, dejected and neglected of our fellow beings. 


GARLAND 
AROUND £ 
MY NECK 


The Story of 
Puran Singh of Pingalwara 


I thank the authors 
for having brought 
this story to light: 
Patwant Singh 
who has authored 
classics like The 
Sikhs and The 
Golden Temple, 
and Harinder Kaur 
Sekhon, a_ post- 

doctoral 
researcher and an 
academic writer 
on modern 
Punjab. In _ the 
Introduction, the 
authors dedicate a 
few pages to the 
history of 
Spirituality and 
Religion in Punjab 
and India, from 
the time of Buddha to Guru Nanak and beyond, thus laying 
out a context to Bhagat Puran Singh's lifework. This makes a 
good reference point for those unfamiliar with his 
antecedents. 








PATWANT SINGH 


Brats | 
HARINDER KAUR SEKHON 





The authors attribute the 20th century (and continuing) 
poverty and homelessness in India mostly to the Hindu caste 
system which plagues the country and leaves countless 
people helpless on the streets. Beggars and the handicapped 
litter the streets. "They are helpless and helping them would 
do no good" was the common belief at the time. Bhagat 
Puran Singh proved this belief wrong through a life of 
service and dedication to these people; he created help for the 
helpless ... a home for the homeless ... and hope for the ones 
who had given up on humanity. The authors explore the life 
of Bhagat Puran Singh from his birth all the way to his last 
days. Because there were not many written accounts of 
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people in those days, parts of the book are based on 
interviews with people that knew Bhagat ji personally. 


Puran Singh was born to Chibu Mal, a wealthy Hindu 
money-lender, and Mehtab Kaur, a young widow he was 
betrothed to in a "chadar" ceremony. When Mehtab Kaur 
was expecting, Chibu Mal wanted to abort the baby. Having 
already lost three children before, Mehtab Kaur pleaded 
with Chibu Mal to allow her to have the baby, on the 
express promise that this child would never claim any of 
Chibu Mal's property or come in his way of loving his other 
family. From an early age, his Sikh mother taught Puran the 
Sikh ideals of humility, selflessness, and seva, as well as 
love for humanity, animals and the environment which 
influenced the rest of his life. Mehtab Kaur would teach the 
child by example. She told Puran to always to pick up 
harmful objects off the road such as bricks and glass. She 
said that it takes less energy for them to remove the brick 
than it would for an ox that had to pull a cart with a broken 
wheel to go over it. 


She taught him to treat all people with respect and to serve 
others. On her death bed, she made him promise to dedicate 
his entire life to service of others. He was to keep the 
promise, literally. 


Bhagat ji's life-journey to create Pingalwara is probably one 
of the most inspiring things I have ever encountered in my 
life. The odds that were against him were enormous. He did 
his entire work, including cleaning the feces and wounds off 
the suffering, single-handedly for years before he received 
any help. Almost always, the financial resources ran tight, 
but he managed to pull through. Although misunderstood as 
the home for cripples, the authors clarify the mission of 
Pingalwara: "He found it odd that while wealthy benefactors 
were willing to fund major hospitals, they were unmoved by 
spectacles of dying persons on the street." 


Puran Singh first came up with the idea of caring for the 
destitute and disabled when he was doing seva in a 
gurdwara. "An old man with a badly infected leg limped 
into the gurdwara one day. Puran Singh, on seeing maggots 
oozing out of a very small hole in his calf, took him to 
Lahore's Mayo Hospital - the biggest in undivided (pre- 
Partition) Punjab. The ailing man was admitted and given a 
proper bed with clean sheets to sleep on. At this, he 
gratefully remarked, ‘I know I am going to die soon. But at 
least here I will die with dignity." He learnt from the 
incident that every man and woman has the right to live and 
die in dignity. 


Four years after his mother's death came the turning point in 
his life. In 1934, he found Piara, a young boy about four 
years old. "A mute, mentally impaired and physically 
deformed, he was suffering from acute dysentery and was 
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covered with flies and his own feces." Puran Singh brought 
him to the gurdwara and cleaned him. "From that day on they 
were inseparable for the next 14 years (until 1948, when he 
had assembled a group of those, discarded like Piara, with 
whom he could leave him for a few hours at a time)." 

Puran Singh carried Piara on his back - literally - every day 
for those 14 years. Puran Singh's inspiration to keep going 
was Piara - whom he considered the "garland around his 
neck"! 


When the cataclysmic Partition of Punjab and India took 
place in 1947, Bhagat Puran Singh found himself on a 
caravan to Amritsar from Lahore. He decided to settle in 
Amritsar and start a home for destitutes and the disabled. 
Gradually the number of his patients increased and he was 
always in search for a better shelter for them. Over the course 
of the years, Bhagat Puran Singh moved from abandoned 
homes to movie theatres to bus stands for a shelter. As word 
spread of an "unkempt tall and thin man" who was caring for 
so many "cripples", he started to receive donations. Donation 
boxes were set up around the city and the Darbar Sahib 
(Golden Temple, Amritsar). Slowly, he began to get small 
grants from organizations like the S.G.P.C. (the Shiromani 
Gurdwara Prabhandhak - "management" - Committee) and 
from private donors as well. Ultimately, he was given a plot 
of land by the Government of Punjab to build a permanent 
shelter for his charges. 


Puran Singh did not want this building to be just another 
hospital. He "believed that fully-equipped hospitals already 
exist, but what the common man needed is not another... 
hospital, but greater boarding facilities, as he can always 
avail of the outdoor treatment provided by existing 
hospitals." 

The inmates at Pingalwara received food, clothes and a bed 
to sleep in. They also were given literature that Bhagat Puran 
Singh had written or republished, because Pingalwara had its 
own printing press. The popularity and needs of Pingalwara 
were increasing and with the help of many contributors, it 
finally became a viable institution. 


Many know of Bhagat Puran Singh merely as the founder of 
Pingalwara. However, he found the time to do much more. 
He cared for animals and the environment, in addition to 
humans in need, and always kept all the three in mind 
whenever he did anything. For example, he would not take a 
car or a bus, but instead he would push his patients in a 
handcart. "Since the only way he knew of persuading people 
was by personal example, he seldom travelled by car or bus, 
and one of the questions that he invariably asked people was 
- how many miles had they walked that day? He 
recommended eight to ten miles a day!" This was because 
Bhagat Puran Singh sensed an upcoming environmental crisis 
as early as 1928. He printed and distributed material for 
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environmental preservation on recycled paper and created a 
movement against deforestation. 


Alongside environmentally-friendly Pingalwara, he also 
created an animal shelter for sick and stray animals. Not 
only did he change the lives of thousands himself, he 
inspired millions to walk the path of service. His life was 
inspirational, every moment of it ... He chose not to marry 
or have a child of his own, so that he could devote all of his 
time to his needy and helpless charges. Whatever he did, he 
did with humility and with the spirit of selflessness. At the 
same time, he did not shy away from documenting his work, 
talking about it, or asking for donations. His sole aim was to 
inspire more people to join the movement of compassion. 


Bhagat Puran Singh was finally going to be nominated for 
the Nobel Peace Prize when he passed away on August Sth, 
1992 at the age of 88, after suffering much neglect by the 
Government of India. Not that he would have cared for its 
support; but I feel it is still a travesty for such a spirit and 
force not to be recognized by the people of this earth, let 
alone his own government. 


This 173-page book is a great read for anyone who wants to 
be inspired by the force of the human spirit. The book has 
great historical photographs like that of the personal 
belongings he left (you can count them on the fingers of one 
hand) and the trees planted by the person that inspired him 
and still stand as a shrine to her - his mother. 

Through very words of Bhagat Puran Singh himself, quoted 
generously in the book, his deep reverence and commitment 
to his mother's dream cannot help but make one marvel at of 
the power of Motherhood. The book is divided into five 
chapters and is a fairly easy read with nice-size fonts. 
Interesting, informative and inspirational, it is a must read 
for every a Sikh, nay, every citizen of the world and lover of 
humanity. 


15-year old Angad Singh is a filmmaker - of "One Light" & "Roots & 
Wings" fame - based in Atlanta, Georgia, U.S.A. 

[In the U.S.A. and Canada, the book can be obtained from - 
http://www.sacha-sauda.ca/search.php ?action=10&s=Y. Alternately, it is 
also available for a slightly higher price at www.amazon.com. In India, it 
is available at http://www.gobookshopping.com. ] 
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OPEN LETTER TO THE PRESIDENT OF THE 
UNITED STATES OF AMERICA 
Mailed and Electronic mail 
The Honourable Barak Hussein Obama 
President, The United States of America 
The White House, Washington DC, USA 
31st January, 2009 


Peace process in the world, with special reference to 
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South Asia. 


I am a proud Sikh Canadian, with interests in the world 
peace, the peace in South Asia, the region, which poses 
enormous problems to the world peace, because of the policy 
of betrayals, broken promises, and opportunism of the elite 
caste. These elite caste people and the followers of the 
‘Apartheid’ for centuries have been the inseparable part of 
the divided Indian regime by their British masters, who 
handed them political power on the 15th day of August, 
1947. These followers of the ‘apartheid’, the Brahmins and 
Hindus, had been the ‘subservient’ to the Afghans, Mughals, 
Sikhs, British Empire, Portuguese and others, before the 
British Empire handed over the political power on 14th and 
15th August, 1947 (Dilgeer HS, Sekhon AS 1992 (ed) AT 
Kerr ISBN 0-9695964-1-3; Sekhon AS) . 


This was the golden opportunity for these 4% population, 
out of a total population of over 1.2 billion hungry mouths of 
India, supported by the Hindus and pro-Brahmins and pro- 
Hindus (12%). These nearly 15% of the followers of the 
‘Brahaminical Enslavement’ imposed their rule on the rest 
of the population of ‘non-Hindus’. The latter group of non- 
Hindus consists of (67-70%) the Dalits (the untouchables of 
India, who carry the Human excreta of the elite Hindus on 
their heads, to dispose it off; WTI Rajshekar 2002 
Brahminism: Nazism, Fascism, Racism, Zionism Third 
Edition), Buddhists, etc. The Brahmins and their pro- 
Brahmins, pro-Hindus consider them as ‘Hindus’, simply to 
get their votes, using whatever the means to be employed, to 
make ‘India’ as a predominantly Hindu state. So much so, the 
followers of apartheid, under the umbrella of the 
‘Secularism’, made all non-Hindu minorities, as the Hindus 
simply to declare India is predominantly a ‘Hindu’ nation. 
The Dalits, Buddhists, Jains and lower castes people, on the 
other hand, have declared repeatedly that they are not the 
Hindus; Leaving the Muslims and Christians aside, the Sikhs, 
who turned downed the Indian Constitution, in its draft and 
final forms repeatedly (in 1948, 26th November, 1949, 1950 
and on 6th September, 1966), in the Indian parliament by 
their elected representatives, Sardar Hukam Singh, Sardar 
Bhupinder Singh Maan and Sirdar Kapur Singh, Indian 
Civil Service of the British India, M P, MLA and National 
Professor of Sikhism (all members of the Indian 
parliament), ‘rejected’ the Indian Constitution based on 
the broken promises, deceits of the ‘unelected’ Hindu 
(Brahmins-Baniyas or traders) leadership of  post-15th 
August, 1947. To date, the Sikhs have not 
accepted/endorsed/signed the Indian Constitution. 


The Sikhs have been denied their identity, The Sikh 
Identity, The Sikh Marriage Act and their apex institutions 
(the Darbar Sahib Complex aka the Golden Temple 
Complex, Supreme Seat of the Sikh Polity, The Akal Takht 
Sahib, equivalent to the Vatican of the Sikhs, their 
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Gurdwaras and historical places are all under the “Tight 
Control’ of the followers of ‘apartheid’ of the New Delhi 
administration (NDA), the NDA’S Research and Analysis 
Wing, the ‘joe boys and joe-girls’ administration of the 
Sikhs’ holy and historic homeland, Punjab, Khalistan, the 
Sikh Nation, since 15th August, 1947. 


The present Chief Minister of the Sikhs’ Punjab is the 
member of an anti-Sikh party created by the Chief, Council 
of Ministers of the NDA in 1999, who belonged to the 
Bhartiya Janta Party. The Chief Minister of Punjab is the 
member of the Rashtriya Sikh Sangat, a branch of the 
fundamentalist and militant Hindus-Brahmins and pro- 
Brahmins. This person, Prakash Sinh Badal, is one of the 
persons who gave green signal to mount an ‘undeclared’ 
war, in the form of a brutal military ‘Operation Bluestar”’ 
in June 1984, on the Sikhs, the Sikhs’ Holy and historic 
homeland, Khalistan, Punjab. The Sikh Nation, Punjab. 
Sikhs’ Darbar Sahib Complex aka the Golden Temple, the 
Akal Takht Sahib, and more than 125 Gurdwaras (Houses of 
God), after sealing off from the rest of the world, using the 
Indian army (infantry, armoured corps, heavy artillery 
guns), the Indian air force’s heavy transport planes and gun 
boat helicopters, and frog men of the Indian navy, were 
given a go ahead for the ‘undeclared’ war on the Sikhs and 
Punjab’s citizens on 2-6th June, 1984, nder a code named 
“Operation Bluestar” of June, 1984. Consequently, more 
than 260,000 innocent Sikh infants, children, youth, male 
and female folks were killed in the Darbar Sahib Complex, 
Amritsar and in Punjab (since Ist June, 1984 — to date). This 
brutal military code named “Operation Bluestar” of June, 
1984, by the elite class Hindus, the Brahmins of the NDA, 
Punjab administration, law-enforcing agencies, paramilitary 
personnel, the foreign intelligence advisors (of the defunct 
state of the USSR) and the ‘judos-rats’ of the Sikhs, like 
Prakash Sinh, Gurcharan Tohra, Harland Longowal, 
Balwant Singh (Secretary to Harchand Longowal), Balwant 
Singh, etc., (Chakravyuh 2000 by G Singh) was carried out 
merely to make (i) the Sikhs ‘terrorists’ (“In early 1984, 
MS lyer (Mani Shankar Iyer), to the hearing of all, 
mentioned that at the instance of Indira Gandhi, “he was 
given an unpleasant job of portraying Sikhs as terrorists.” 
A few days later, Iyer stated that “against his wishes he 
had done that job.” This was before “Operation Bluestar, 
the orders for which had been delivered in January 1984” 
-The Sikh Bulletin, October-November 2005, p. 11.), (ii) 
what the Brahmins and pro-Brahmins of NDA could not 
accomplish democratically in the Indian parliament, through 
their Indian Constitution 1950, New Delhi, and Punjab 
Legislative Assembly (to give democratic shape to 
undemocratic processes), (iii) to make the Sikhs ‘Long 
haired Hindus’, (iv) exterminate their Sikh Identity, (iv) 
exterminate the Sikh Marriage Ceremony known as the 
Anand Marriage ceremony, according to the Sikh Way of 
Life and ‘gurmat’, the teachings of the Sikh Gurus, 
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inscribed in Guru Granth Sahib, the Sikhs’ Holy Scripture, 
(v) to distract the Sikhs from their “Struggle for Sovereignty. 


Moreover, the Brahmins have been the enemy of the Sikhs, 
according to the founder of the Sikh Religion, Baba Guru 
Nanak Sahib in the 15th century. The founder of the Sikh 
religion defined the Brahmins as the ‘Butcher of the 
mankind’. He said in his teachings as inscribed in the Sikhs’ 
Holy Scripture, “Mathe Tikka Terrh Dhotti Kahai, Hath 
Chhurri Jagat Kasai.” \ts meaning in the English is that the 
Brahmin has painted his forehead, has a white piece of cloth 
around his waist, has a lethan weapon in his hand, and he is 
the ‘Butcher of the world’, because he has a lethal weapon 
in his hand. What was true in Baba Guru Nanak’s times for 
Brahmin having a lethal weapon in his hand is also true in the 
21st century. Since 20th century, this Brahmins (India’s 
apartheid rulers) have the ‘nuclear arsenal’ in their 
possession. This possession of the nuclear arsenal poses 
immediate threat to the Sikhs first and the people of the 
Islamic Republic of Pakistan next to the Sikhs. Both the 
Sikhs of Punjab and the people of Islamic Republic of 
Pakistan are the children of the ‘Motherland Punjab’ 
(Sekhon AS Dilgeer HS 2006 (ed) AT Kerr ISBN 0- 
9695964-8-0). The followers of the apartheid are the masters 
in making propaganda throughout the world that the Sikhs 
and Muslims are each other’s enemies. The fact of the matter 
is that the Muslims of Pakistan have great respect for the 
Sikh Gurus, their scripture, share common language, culture, 
have blood relations and a never ending mutual respect for 
each other. The Sikhs have no enemies as their Gurus and 
their teachings teach them. The only enemies of the Sikhs 
have been the Brahmins and Hindus, Both are ‘neither a 
religion nor a culture’. These Brahmins and Hindus are also 
the followers of Dayanand Sarswati’s Aryasamaj and the 
Aryasamajists have been anti-Sikhs and a federal minister of 
the JL Nehru’s administration, Gulzarilal Nanda, was one of 
the staunch anti-Sikh politicians and follower of Aryasamaj, 
along with Madan Mohan Malviya, JL Nehru, his clan, G B 
Pant, V B Patel, M K Gandhi, etc., so to speak. 


My writings corroborated with one British historian of 
Sikhism and Sir D Petrie, Associate Director of Intelligence. 
Their writings to the British Empire were: "It (Hinduism) is 
like the boa constrictor of the Indian forests. When a petty 
enemy appears to worry it, it winds round its opponent, 
crushes it in its folds, and finally causes it to disappear in its 
capacious interior....Hinduism has embraced Sikhism in its 
folds; the still comparatively young religion is making a 
vigorous struggle for life, but its ultimate destruction is, it is 
apprehended, inevitable without State support." -Max 
Arthur Macauliffe (1903). 


Hinduism has always been hostile to Sikhism whose 
Gurus powerfully and successfully attacked the principle 
of caste which is the foundation on which the whole fabric 
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of Brahminism has been reared. The activities of Hindus 
have, therefore, been constantly directed to undermining of 
Sikhism both by preventing the children of Sikh father from 
taking Pahul and reducing professed Sikhs from their 
allegiance to their faith. Hinduism has strangled Budhism, 
once a formidable rival to it and it has already made serious 
inroads into the domain of Sikhism. D. Petrie, Assistant 
Director, Criminal Intelligence, Government of British 
India (Intelligence Report of 11th August, 1911). 


Further, no one has understood the M K Gandhi so 
perfectly well as the Father of Pakistan, Janab M A 
Jinnah. Janab Jinnah warned the Sikhs in pre-15th August, 
1947, period. Janab Jinnah said to the Sikh, “You have seen 
the Hindus as co-slaves and you will know when they will be 
your masters and you (the Sikhs), their slaves." Also, Janab 
Jinnah was of the view that “Whenever Gandhi (MK) has 
come to see me, he has come to cheat me.” The Sikhs’ 
experiences relating to the Hindus’ broken promises, deceits 
and robbing the Sikhs in a wide day light and making the 
Sikh Nation landless, can be described by the following 
quotes (remains unfulfilled and to be honored): "...in 
future, the Congress shall accept no constitution which 
does not meet with the satisfaction of the Sikhs''  -The 
Lahore session of the Congress Party. December 31, 1929 
"the brave Sikhs of Punjab are entitled to special 
considerations. I see nothing wrong in an area set up in 
the North of India wherein, the Sikhs can also experience 
the glow of freedom." -Jawahar Lal Nehru, Lahore, 
Bulletin January 9, 1930 '"T ask you to accept my word and 
the Resolution of the Congress that it will not betray a 
single individual much less a community. Let God be the 
witness of the bond that binds me and the Congress with 
you (the Sikhs). When pressed further Gandhi said that 
Sikhs would be justified in drawing their swords out of the 
scabbards as Guru Gobind Singh had asked them to, if 
Congress would renege on its commitment." -Mohandas 
Karamchand Gandhi (Young India, March 19, 1931). 


The Sikhs’ demand for sovereignty continues to this day of 
writing, by peaceful means, because the Sikhs had been a 
‘Sovereign and Secular’ nation. The last British agent to 
British India threatened the Sikhs ‘to go with the Hindus or 
be ready for the massacre by the British army vide “Lord 
Mountbatten’s message to the Sikh Nation: Viceroy’s 
Report No. 8, CAB 127/11, XCA 04623 dated May 23, 
1947.”’ The Sikhs went with the Hindus, under protest that 
they have been demanding the return of their Sikh 
homeland; and the Sikhs going with the Hindus on 15th 
August, 1947, were ‘rewarded’ with “Operation Bluestar” of 
June, 1984. 


The Hon. President, the first gift by the ‘unelected’ Hindu 
leadership of the Brahmins-Traders was presented to the 
Sikhs in a governmental circulation, just 7-week post-15th 
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August, 1947, as “The Sikhs as a community are a lawless 
people and a menace to the law-abiding Hindu community. 
The deputy commissioners should take special measures 
against them." -An official circular of the Government of 
India, October 10, 1947 The first victim of the 
Governtment of India’s official circulation was Sirdar 
Kapur Singh, a Cambridge graduate, ICS, MP, MLA and 
National Professor of Sikhism (see above), who ‘rejected’ 
the Indian Constitution in the Indian parliament on 6th 
September, 1966. About fourteen years post-15th August, 
1947, the first prime minister of India said (1961) regarding 
the Sikhs and I quote him “"Kya main tagat dushman (the 
enemy -the Sikhs) ke haath main de dun (How can I entrust 
power into the hands of the enemies)." 


The Brahmin-Hindu masters were not yet satisfied with their 
policies towards the Sikhs. In 1960s Indira Gandhi 
deliberately divided the Punjab of Sikhs (of 15th August, 
1947) further into Punjab, Haryana and Himachal Pradesh, to 
dilute the strength of the Sikhs in Punjab and ‘imbalance’ the 
number of Sikhs in Punjab. The final thrust on Punjab, The 
Sikh Nation, Khalistan (under the occupation of the alleged 
Indian democracy alias the ‘Democracy of the Brahmins’) 
came, when Indira Gandhi having the feeling of insecurity 
and the public reaction generated by the ‘Suspension of Civil 
Liberties’ or imposing the presidential rule, i. e., ruling the 
Indian democracy under her tight fist, so to speak, by 
assuming the extra-ordinary Emergency powers. The Sikhs 
of Punjab were the only people, who challenged her 
autocratic or her dictatorial rule in all over India. The Sikhs 
continued their peaceful agitation until the ‘Emergency 
powers’ were suspended. 


It was Indira Gandhi’s time when two Pandey brothers, 
the Brahmins of the Uttar Pradesh state, set the first 
example of air piracy of the Indian Airlines plane, to 
secure their leader (Indira Gandhi) from jail. Following 
her release from jail, she made the ‘air pirates or 
criminals’ the law makers of the U P Legislature. That’s 
how these criminals escaped the judicial trials. Similarly, 
in the pre- and post-“Operation Bluestar”, the Research and 
Analysis Wing carried out air piracies in India, for the sole 
purpose to malign the Sikhs. Historically, the Hon President, 
the Sikhs had been the first ‘secular and sovereign’ nation 
of the South Asian region, 1799 to 14th March, 1849, of a 
Sikh monarch Ranjit Singh. The Sikh Nation’s fire power 
exceeded the artillery power of the British Empire, according 
to the British military generals who observed the fire power 
of the Sikh nation (SH Qazi 2004 ISBN 969-8563-14-8). 


Because of the betrayals of the Hindus in the Sikh Raj the 
Sikhs Nation’s down fall came on the 14th March, 1849. The 
Sikhs started their “Struggle for Sovereignty, Independence 
and Political power, on the day they lost it to the British 
army under Maj-Gen Gilbert.” It took two weeks for the 
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British Empire to decide the status of their newly conquered 
territory. On 29th March, 1849, Lord Dalhousie made an 
announcement from Rawalpidi (now the twin city of 
Rawalpindi and Islamabad in Pakistan) that the Sikh Nation 
is “annexed” to the British Empire. Until 29th March, 
1849, the ‘word’ India did not exist in any dictionary or 
encyclopedia of the English language. Following 
“annexation” of the Sikh Nation to the British rule, the 
Sikh Nation (Punjab of Ranjit Singh) remained “annexed” 
even on the day when the British agent handed over political 
power to the ‘unelected ‘Brahmin-Baniya’ leadership on 
15th August, 1947. 


It should be noted that the States of Faridkot of Punjab, 
Hyderabad (now in Andra Pradesh) and Bikaner (in 
Rajasthan) have not signed the ‘Document of Accession’ to 
the alleged Indian democracy. The Sikhs of Punjab have 
been continuing their “Struggle of Sovereignty’ since 14th 
March, 1849, by peaceful means. Since 15th August, 1947; 
more than 3.2 to 3.4 million Sikhs have been exterminated 
(Singh S 1995 ISBN 0-9647555-0-5; Singh G 2007 ISBN 0- 
9548929-3-3; Int J Sikh Affairs 18, Nos. 1 & 2, 2008 ISSN 
1481-5435); Press Releases, Council of Khalistan, 
khalistan @khalistan.com 

<mailto:khalistan @ khalistan.com> : 
www.khalistannews.com), using several pogroms, 
genocides and fake-encounter killings. In addition to the 
Sikhs, more than 110,000 innocent Kashmiris of Jammu and 
Kashmir aka the Internationally Disputed Areas of Jammu 
and Kashmir have been killed since 1988; more than 15,000 
Tamils killed since 1990; more than 12,000 national of 
Assam and its 7-sister states have been killed by the Indian 
armed personnel, who have also been struggling to ‘Regain 
their Sovereignty by peaceful means from the 
occupation of India; more than 500,000 Muslims in 
general have been killed since 1947; more than 312,500 
Christians have been exterminated by India, as well as 
Father Graham Stains of Australia. His two sons had 
been burnt by the Bajrang Dal, an army of the Hindu 
fundamentalists and militants, together with Catholic nuns. 
Tens of thousands of Dalits, the untouchables of India, 
have been exterminated by the ‘apartheid’ of the ruling 
Brahmins of India, in numerous pogroms, genocides, fake- 
encounter killings by the armed personnel in uniforms. I am 
leaving the persecution, terrorization, human rights, 
humiliation, dehumanization, rape (the sex crime by the 
Indian armed forces), social, educational, and political 
genocide aside. The Sikh youth (Gurbhej Singh and 
others) have been tortured and killed by throwing them into 
the boiling water in 1990s, following “Operation Bluestar” 
of June, 1984. 





Mr President, torture of Sikh youth, their fake-encounter 
killings by the law-enforcing personnel and rape of the Sikh 
female folks were the name of the game, especially since the 
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late 1970s and the process of the elimination of the Sikhs 
continues under the ‘State Protection of its personnel’. 
These are the standard operating procedures of the armed 
personnel of the alleged Indian democracy, since 15th 
August, 1947. A human rights activist, belonging to the Akali 
Party of Chief Minister Prakash Sinh Badal, was killed 
because he was going to submit a list of 50,000 Sikhs killed 
in six districts of Punjab, whose next of kin were not 
informed. Sardar Jaswant Singh Khalra, a human rights 
activist, received a prior threat for his life not to submit the 
list of his work to the High Court of Punjab. If he did, the 
police officer, supposedly before he committed suicide, told 
him that he will not hesitate to add one more number in his 
list of 50,000 murdered. He did, indeed. 


Since 1984, there have been more than 6,000 (at least) Sikh 
prisoners, without case and trials, in the high security (in 
Nabha, Tihar, etc.) jails of India. This is the reflection of the 
politicized Indian judiciary system. Pre-“Operation 
Bluestar” of June, 1984, witness the period of penetration 
of the Indian intelligence into Canada (Kashmeri Z and 
MacAndrew B Soft Target First Edition ISBN 1-55028-221-2 
) and elsewhere outside India, mainly to provide a ‘cover up’ 
for the criminal and internationally committed crime by the 
NDA, NDA’S foreign office and their personnel. Immediate 
to “Operation Bluestar” of June, 1984, was the interview 
conducted by Mrs Barbara Frum, a prominent journalist of 
the Canadian Broadcasting Corporation, Radio 740, As It 
Happens, on 7th June, 1984. Mrs Frum (now deceased) 
interviewed the Indian Foreign Secretary and the right hand 
man of the then prime minister, Indira Gandhi, MMK Wali. 
Mrs Frum asked Mr Wali what next? Replying to her 
question, Wali said “we have broken the back of the Sikhs 
(by the ‘undeclared’ war in form of “Operation Bluestar’’) 
and now we will get them elsewhere (the Sikhs, wherever 
they are). To get them elsewhere, for the Sikhs, meant to 
penetrate into their Gurdwaras (to disrupt the lives of the 
Sikhs), blowing in the mid air the civilian aircraft (e. g., 
Air India Flight 182, on 23rd June, 1985, Toronto- 
Montreal-London-Delhi/Bombay), off the western coast 
of Ireland by the NDA, Indian High Commission and its 
consulates personnel in Canada. Indian _ intelligence, 
politicians, cultural programme teams, etc., flooded Canada 
and south of Canada, the United States. In 1995, India tried 
unsuccessfully, with other governments, to explode in mid air 
another Air India aircraft for which a meeting took place in 
Rome Italy. The aim of this meeting and exploding another 
aircraft was to ‘brand the Sikhs terrorist’. Unfortunately, the 
meeting in Rome did not succeed (Kilgour D Betrayal: The 
Spy Canada Abandoned ISBN 0-13-325697-9 ; Int Journal of 
Sikh Affairs 18, No. 1, 2008 ISSN 1481-5435). 


During the “operation Bluestar”’, Indira Gandhi 
addressing one of her generals of the Indian army said, “T 
give a damn what happens to Amritsar, I want 
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Bhindranwala (the Sikhs’ political and religious leader of 
Punjab) dead.” This is the indication how a prime minister 
of India felt about the Sikhs’ holy and historic homeland. 
The Honourable President, I know that you have been going 
through the tough and extremely hard times in your country, 
relating to the domestic and international problems in order 
to preserve peace internationally. I do think along the same 
lines, especially how to save the Sikh Nation, Khalistan, 
Punjab (under alleged Indian democracy since 15th August, 
1947; and more so what the Sikhs throughout the world 
have been going through in the post-“Operation Bluestar” 
era). One of the former Sikh members of parliament, Sardar 
Simranjit Singh Mann, is of the view that the Indian armed 
personnel have no respect whatsoever for the human rights. 
Mann has been saying this from his experiences of the time 
he spent in jail. He is also worried about the Sikh Nation’s 
present situation when the nuclear carrying warheads have 
been installed in Punjab, as Indian democracy and its 
Brahmins are far more fearful of their enemy along the 
western border. 


I am of the strong view, Mr President, no matter what sort 
of diplomatic missions we carry out in South Asia, a 
permanent peace is virtually impossible, due to several 
misconceptions. The best possible answer to bring peace in 
South Asia is (i) to create a ‘Sovereign Sikh Nation, 
Punjab, Khalistan’, between the Islamic Republic of 
Pakistan and the predominantly Hindu India, (11) to have the 
‘Self Determination’ for the people of Jammu and 
Kashmir, under the auspices of the United Nations. As 
Canada did it twice in the times of Right Honourable Pierre 
Elliott Trudeau (now deceased) and the Right Honourable 
Jean Chrétien, the French Canadians of the Province of 
Quebec decided their fate simply by staying with Canada, 
by casting their vote. Similarly, the United States gave that 
option to the people of Porto Rico and they, with a great 
majority, decided to remain with the United States of 
America., and (iii) let the people of Assam, Tamilnadu, 
Bihar and other states exercise the same process to decide 
their destiny and the destiny of their future generations. 
When a ‘Sovereign Sikh Nation’ is created, it will solve 
many problems of South Asian, of Afghanistan, the Islamic 
Republic of Pakistan and its great people will advance their 
economic, social, industrial, educational developments base 
fearlessly, from their Eastern borders. The present times are 
not the times of colonialism, imperialism and enslavement, 
apartheid, etc., as India has been doing since 15th August, 
1947. 


I shall look forward to hearing from you at your 
convenience. May the Almighty bless you in your vision 
and for the service of mankind. Finally, I would like to avail 
an opportunity, on behalf of The Sikh Educational Trust, its 
official organ, the International Journal of Sikh Affairs 
(IJSA) ISSN 1481-5435, the IJSA’S editorial advisors and 
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the Sikhs of Canada, to congratulate you for becoming the 
44th President of the United States of America. May peace be 
upon us, ALL. 


With best wishes and warmest regards, Respectably yours, 
Awatar Singh Sekhon, Ph D, FIBA, RM (CCM); Associate 
Professor (Retired), Medical Microbiology and Immunology; 
Director (Former), National Centre for Human Mycotic 
Diseases CANADA; Managing Editor and Acting Editor in 
Chief, International Journal of Sikh Affairs ISSN 1481-5435 


Copy to: Hon Stephen Harper, Prime Minister; Hon Michael 
Ignatieff, Leader, The Liberal Party of CANADA; Hon 
Stephane Dion, Former Leader, The Liberal Party of Canada; 
Hon Jack Layton, Leader, New Democrats; Hon David 
Kilgour (Retired), Secretary of State, Government of Canada; 
Dr Gurmit Singh Aulakh, President, Council of Khalistan, 
Washington DC; President, London Institute of South Asia; 
Sardar G Singh, Professor of Sikhism. 
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THE SOJHI PROJECT: 
WHO'S FRIEND? WHO'S FOE? 
Dr. LJ. Singh 


In the past few weeks, the SOJHI project has attracted tons of 
attention, a lot of it decidedly negative, and not for the good 
that it attempts and achieves. I like and admire the project 
and the work that goes into it. So, I have been scratching my 
head to figure out how exactly I feel about this whole 
imbroglio. Somewhat incomplete, I submit to you my 
preliminary thoughts here. 


For those on unfamiliar territory, SOJHI is an initiative of the 
Texas-based Sikh Research Institute (SikhRI). The objective 
of SOJHI is to design a curriculum that parallels curricula 
that we see for secular education in our schools from 
Kindergarten to high school. What SOJHI teaches, however, 
is not the 3R's but the basics of Sikhi - its language, magic 
and meaning, music and lifestyle. 


Readers, I am sure, would agree that this is exactly what we 
have needed for over a generation. It is something we have 
not had so far. For taking on such a Herculean task then, 
kudos to the tireless workers at SikhRI. 


Now, critics are surfacing who are pointing to what they see 
as missteps and inaccuracies in the SOJHI offerings. Why are 
some people reacting now with strong opinions when the 
whole program was unveiled almost three years ago - and 
why so strongly and negatively? (I am aware that many more 
are reacting much more kindly; to them a sincere thanks.) 
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I offer you a digression via an analogy that might be useful. 
Look at the Financial Stimulus Plan and how the average 
Joe and the Republicans are responding to it. There is a lot 
of anger on the street, but it took a few days and weeks for 
this anger to become even somewhat channelized. In fact 
the process of giving direction to amorphous anger and 
addressing it productively is far from complete. 


There is no doubt that the average tax-paying citizen has a 
very large stake in this financial meltdown that we are in. It 
is like being hit with a ton of bricks - and then there is the 
much needed massive program of rescue and restoration that 
is hard to understand and comprehend fully. 


Now, look at the several thousand pages of a program - the 
SOJHI Project. It will take time for readers and users to 
come to terms with it. And then response will surely follow; 
the process has started already. Obviously, Sikhs all across 
this country feel that they have a stake in this much needed 
program, and they should. 

The patrons and designers of SOJHI have invested a lot of 
their own money, along with blood, sweat and tears to 
produce it. They have produced a road map for teaching the 
fundamentals of Sikhi in a systematic manner where no such 
model ever existed. (Emphasis on "ever" is intentional.) In 
fact, this has been the Stimulus Plan that Sikhi in the 
diaspora has direly needed. But for most Sikhs it comes as 
an overwhelming experience, just as the financial stimulus 
plan does in matters of the economy. 


It will take readers and users a while to come to terms with 
it. If they do not react then, if the program does not become 
the talk of the town, I would honestly say, the effort of 
producing the program has been wasted. It would be like the 
Republicans who have no critically detailed reaction and 
alternative suggestions except to reject the massive financial 
rescue plan. The power of No! serves us only when it is 
accompanied by productive and creative initiatives. 


Is the SOJHI project perfect? No more than any other 
endeavour in life. Perhaps no more than the Financial 
Rescue plan is, but it is just as vital. The Financial Plan 
would only get better if the best minds (Republicans, 
Democrats, and those of no party affiliation) come together. 
The SOJHI initiative will only progress if Sikhs honestly 
weigh in on it. 


So, we need the critics - we need them desperately. More 
power to them. But we need to co-opt them to work with us 
so that the product is better than either side could possibly 
make by itself alone. They need to be cast into the role of 
the loyal opposition. 


What bothers me is not that there are shortcomings in the 
SOJHI project; I would be surprised if there were none. My 
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problem is how the differences are playing in the community 
and how we learn from them. When charges of blasphemy 
are pushed forward, that, to me, is nonsense. Why? Because 
such actions close the conversation that is so necessary. They 
result from over-wrought emotions that overlay and drown 
rational analyses. 


To my mind, neither the designers of SOJHI nor their critics 
are out to damage Sikhi or sell it short. But, if you look at our 
community, for the past two or three decades, hasn't this been 
our modus operandi in discussion and debate - by charges 
and countercharges? And the result is pure chaos. 


I would say to the critics of SOJHI: Thank you for your 
analysis. But I would also hasten to remind them that 
working the passions of people is not productive strategy; it 
sensationalizes the issues but achieves little beyond the 
expenditure of incredible amounts of energy and resources. It 
serves no purpose to cast aspersions on the motives of either 
side. Sikhi is not in danger from anybody here. 


Some of my readers from India might remember Blitz, a news 
magazine that specialized in sensational news. It often 
brought the blood to a boil but, in the final analysis, was a 
poor arbiter of policy compared to saner but imperfect voices 
like The Statesman. 


Our critics need to come to their critique from a position of 
appreciation of SOJHI just as the Republicans need to 
criticize the Financial Rescue Plan from the realization that 
without a plan we as a nation are sunk. We at SOJHI, too, 
need to give our critics an equal place at the table. I would 
like to see our critics become our partners so that they can 
see that SOJHI gives them an instrument that never existed 
before, and can do things that have never been attempted. 


The Sikh Research Institute (SikhRI) and the SOJHI project 
will, I know, respond positively. But institutions are more 
akin to ocean liners and are less like speed boats. They need 
to forge a reliable system to evaluate themselves before 
tinkering with either their structure or direction. And that is 
exactly what SikhRI is now in the process of designing. 


SOJHI is a fantastic initiative that deserves the thoughtful 
support of Sikhs everywhere. The operative words here are 
"thoughtful support." Two lines from gurbani come to mind: 
Jub lugg duniya rahiye Nanak, kicch suniyae kicch kahiye 
Whilst in this world, let's listen a bit; then, let's say our bit. 
[GGS, M1, 661) 


Hoe eikathr milahu maerae bhaaee dhubidhhaa dhoor 
karahu liv laae; har naamai kae hovahu jorree guramukh 
baisahu safaa vishhaae 
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O Brothers! Let's gather and sit together. Cut through 
differences and be in tune with Reality. O, let's assemble in 
His Name, and confer. [GGS, M5, 1185]. 

The first citation tells us the onus rests on the joint faculties 
of listening to the other and then speaking one's mind; the 
second one reminds us that a fundamental of the process to 
resolve differences is to gather together united in common 
purpose in a civil dialogue. 


Only two universals: 
These things take time, but they will happen. And, secondly, 
let's keep our friends close, but our enemies closer. 


April 3, 2009 ijsingh99 @ gmail.com 
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INDIAN-BORN CANADIAN LAWYER 
STRIPPED OF TOP CIVILIAN AWARD 
Toronto, April 7, 2009 


Canada has stripped an Indian-born Canadian lawyer of the 
prestigious civilian award, for his alleged professional 
misconduct and misappropriation of funds. T Sher Singh, a 
prominent member of Canada’s Sikh community, was 
appointed a member of the Order of Canada in 2001 for his 
contributions to society and different religions. 


In 2007 he was found guilty of professional misconduct and 
was barred from the profession by the Law Society of Upper 
Canada. 


Singh, once a lawyer in southern Ontario failed to serve 
clients, mishandled trust funds, misappropriated $2,000 
from a client and continued to practise after being 
suspended in November 2005, were some of the allegations 
against him. 


His appointment to the order was terminated in December 
2008, but a notice in the connection was published in 
Canada gazette on March 28 this year, The Canadian Press 
said quoting an official release issued yesterday. 


The termination of Singh’s appointment is “pursuant to the 
Law Society of Upper Canada finding Singh guilty of 
professional misconduct and revoking his licence to practise 
law,” the Governor General’s office said. 


Singh, who came to Toronto from Patna in early 70s, was 


the first Sikh to be appointed to the order, and has become 
the third person to be stripped of it. — PTI 


Th KK OK ok 
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SABAT SOORAT 
[Dr. Baldev Singh] 


On page 51 he (Kapoor Singh) has interpreted an incomplete 
verse “sabat soorat dastaar sira” as: This mahapursha, the 
“Hindu Superman” is that which is referred to in the Guru 
Granth as the one who is fully integrated personality and 
whose head is crowned with a turban. 


First, Kapur Singh used the incomplete verse, which is not 
the proper way to interpret Gurbani. Second, “sabat soorat 
dastaar sira” is a part of the last line of a sabad (stanza), 
which is entirely addressed by Guru Arjan Dev to a Muslim 
holy man of Abdaal order. On pages 1083-1084 of AGGS, 
the four sabads of Guru Arjan are about Islamic beliefs and 
practices. “napaak paak kar hadoor hdeesa saabat soorat 
dastaar sira’ is the last verse of the following Sabad. 


Make your first prayer praise of God; second, 
contentment; third, humility; fourth, seeking welfare 
of all and fifth, control over five passions (sex, anger, 
greed, attachment and egotistical pride). Such five 
prayers are the best. Seeing God in all is your 
perpetual prayer. Let the water pot in your hand be the 
cleansing of your inner-self by giving up bad actions. 
O faithful one, let your prayer call be that there is 
“One and Only” God. 


“Earn your living by honest work. Clean you heart of 
prejudice and evil thoughts the way a river cleans 
itself of silt and debris. Israel (angel) does take one to 
hell, who earns a place in heaven by accepting pir’s 
(Guru’s) advice. Let your bodily actions be 
immaculate like the fidelity of a faithful wife. Enjoy 
those activities that will keep you focused on God. 
Consider the differentiation between the holy and 
unholy as the teachings of Hadis. This is the way to 
become a “perfect man (saabat soorat)’ worthy of 
honor of wearing dastaar (turban) on head (AGGS, M 
5, p 1084). 


So it is clear without any shadow of doubt that this sabad is 
not about a “Hindu Superman’, instead, it is Guru Arjan 
counsel to a Muslim holy man about what it takes to become 
a “perfect man” worthy of wearing dastaar (turban). 


oh i 2K 


mesa fru fltedt (510-432-5827) 


AIS TT Soa Atos Ate mouret fre ct ular a Tt 
fa fees ther Ser 5? we fa foe, Hi, “Aa, etre, 
ye, Get mS HASHES orfear A UtstaT ers MAT oT | 
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WA Ss FS AH ufos fan fefemrset o A uso odt 
Jd Huet aH ee were A Id oo fee SUT ot fee 
3 On 3 wees fe an von ag fo fas > ftu dee 
5S A east fas adt fest fam? at meres 3 Het 
and & art Ant ufas ufsor fe fits at utone Set we 
fx fity Se 3? us feet Han a ate ws Gos ot os 3 
fa Huet HS fea Aad fue sa oet Hea St S Hat 


Fra Hats +t! far free Uo § Ue Te S 500 WS T ct 
as AH Sug o fam de near es 0 
So fa ret 3 ae de Ga ba eh ute or 8 HS ? 
ms fan GH UWA vomit w AS J eu Bene Hifeetea 
Afoe At Ss nme note fru now ae TISA AT 
wuet Hoel fed feueet de, SA wet SF eat fra cH 
ulema dg ford fhe Hoet 3? us ge faRnst ofa wa 
3 fre fener age sa fmt od st ot oom fre & 
Uist ag seegH fed flor cer o) wa HHet ant 
SS Ft soect nd Aucet fy eS Bat w ae T dor 
od, teu SF SU dea ws SS SU Se SU SH 
adel cat fe rg das yuuSs eal St Sh uit Sa “fea 
fra tt Ulsan A “og qa Atoe Mt” fee fet cet Fes 
mat HIS} Sot TI 


“Het shel 6 Ast Ag fuera a “AS ATES FETED” 
at Ae o Wes ada, Hae f wos J AHat ANS mul 
33 oo fie rast area fe fefenrsdint & eer eg 
a asa & fos ot use agat oditet F st fe fimrs, 
Rfsara, ger, THES ms Teu oe fay gaest 3 
YSss aS A Hal fra past area ot ude oho det 
adie 3 ft St fefeurah fet ngetorent fey wre 
x dm A Te Tees HB fea frit wes AS fat af 
ot ot Hal fry Age-aer dt stow fefeurs go fre 
“troy” fat wet o ws A ea SF Su fhue aS ned 
oot ot fru geod ms ag soa dt fret & fered 
deal” 


& feag 

Ho's aA-ffy AAfASs & AEE J fAA et mee AA, GueH 
IJS| TT Sa wooHt, fan 3S AT staat a fAY UGH 
wes ast J ws A ag ge Atos at Ss wrus UsH Ta 
foe 3 mg oF Afsaat ¢ Ra gu wee o Ga firs a1 
ae ABas aw Ft fie mere A sea Bf ae on 
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fimre......1 AS sea Of Ae fA Tate at 7 wry Ae 
wMedd SH Aue] (Ue 305) wu afs A ad ude TT 
fas neg a We AfEll Ad Soa Hed H3d, A fy AeHy 
deEl(Mse) wry TeHfs wess US 137 5 do fee 
do-fhu Ga co fHA dS aS ag © fers wore fhftmr 
frat oT “frat, fatter, ae Sere (am HH: 9) 


se TIEH H-moAT TT S fhimr & a vd Geto 
age dt fa d-Afs Ase car adh, oH we fEHoTS 
fesur| aefhe & qefhy Ae! (S.T.) ws TT VAC JS 
ustys' wigs ust S feat fan de He 3 adh Tudt-AA 
ufsgs usust 5 tua Te, udS ust yas & ufs StH 
aa Jl, Sit wafine ore Be AS ats, U AfdA ASS 5, 
wear mifsHs FT| (Sta. afes) 


ag dae fens an (3.530 fru Aet)-fRu rae AAfgs & 
fag Hee oT ses gu d fA w mage DA fiftmr ve 
Gd de, A fAfr afoe ad, Afrse! Garett Afsores feg 
fa Qn & feo wer 3 FT ae soa Ae mes de ae 
Afogis ot ffir weet Quer wens nrust dies sls 
ad! fra a Agu ms med fad fro de? fot cet as 
ag saa Ato & se uftardt og Afoats ct wet feg 
et Has fee gol feo wes Sots um use T 
fet Tg ue us ae F ufysi Gu wm ag aoa 
rise & fa ne fre f& ae wsen At Sone USA 
fia per Sou d oe F ae & eS fefe ory mus aE F 
ve act feefs det wei(601-H: 3) Ra GT a TSE TF 
Se TT Soa © YaAH-Quen Jol TT & FSF (TAH- 
Quen) fea see ser ot fire F Hae ST) 


Te THEA At ot get feu faa t Agu ws fes-aGH SS 
fenes oe Ss uret oat Ti TCS at Ss fs wry STHS 
vs-ad Afsag at A fhe mere A saa Bf sfoonr 
forsi@eH ad seat ussst feHos ad uifysrfe ae 
Sueth ag dfs ofs my wu AS fasfeu uy cu af 
Wellfed vs fren Teret Wei afofent Cofeurt afsens 
fours Ft fA farrth fiers Ae ofs ofe A Taye aT 
Hfs se fAA S cease JS Aa AoMit fsA aefhy aT 
Quen Heel Ho ase Of Het A Tate at Forty Aa 
wmedfa oH AUS || (Tat 305) 


Rune J fe fra F eS T Co Hew fonast F “ag ja 
Afos AP & JaH-Quen wen Ales uss ad! Td 
JoH-Quen Tg qa Atos At ct wet Hd s.as0 fry 
Hatt Ja free os fe “onalber ubatstot me aati 
weHase! & He ard UAE oO “Ta Tens waz, 
1925 WF lE8T fired AICNT WAS 1971 F UA TE TS 
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RES lor) ud AT Fa ATT ee aS ‘Pret Heese” a 
ot nae ee Het ean F fap F” UF Act 1925: e 
TET : 


“Sikh means a person who professes the Sikh 
religion or, in the case of a deceased person, who 
professed the Sikh religion or was known to be a 
Sikh during his lifetime. If any question arises as to 
whether any living person is or is not a Sikh, he shall 
be deemed respectively to be or not to be a Sikh 
according as he makes or refuses to make in such 
manner as the I[12] Provincial Government may 
prescribe the following declaration.” 


I solemnly affirm that I believe in the Guru Granth 
Sahib, that I believe in the Ten Gurus, and that I have 
no other religion.” 


cM =e fiat ae fA a ute @ He fs uty AS 
Jo-ulge TT Te Atos, ean oet aden At et gear 
Se ae Gee eee ao 
‘ag qe Afsa” dt oi A fy co usm wd act St 
fre age Ait “ag de wfus A” ot esos § tt 
unest tat odie F1 fea FT ea wa ats for Ser 
Adt oot ¢ Fae fie ofes Heuer fee fie ct utoar 
ag qa wtos At et ot word dt det odiet di ne 
fry fos Hoare fee feftier co fa “7 ens? At Yo 
BO WHE UT, CH IT AVIS (Ai IT SaA oS At FT 
éa At ag ae fr mize Sa) A ag da wie ae 
CH AT HITTS Fret SF fatto ms SHA Ate wits 
ES Bare suet F ams et Ia TEN & adh Hae, ez 
fre a? as Afr Ase oe Fa! “ag de wie AY” 
fed cH gmt ot aet od Fat 6 Tent (ag sea F 
TT wens te Ht ws SS TT Sa aed Mt ct) 15 
31s", 11 Set ws 3 Tafa Ht wet wpe Ji fea (fire 
sfus Hoare fea) saat, Sct ws Tafel S eR as 
fest famr? fee free “ag de wfes a SF fitter o 
use ade 3 pad fue at sla Ht fee “ag de 
rive at” fee As as or fan At us Mfsorst fie ms 
a Foret aet ag de wfea rt 3 uss sar Suet ns 
wus Hee ag de Afea te Quen nsHe uss 
age 3 Gu dag o fits a 
A MAT Og & A Is 6 Ho a var St AST vont fea 
ag @ fu ye nae vo os fu on w fens veo 
aH t AAS S| MA AS Aye Ae TS Gus Gos ct 
as 5 si f& wot fee wfydt gS 3S wh fene fe 
fret A Aoest Hoe furs Hote | feas FH fame ve cH 
se od fa A wat fhae Un aardt ufysodt 6 dt fhe 
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Hota st fed frat ct wearet fast g of wet A “ag de 
fH fe AdSS, SAS MS TH TT Bet ATT TI 


Tg Ho & fire us wes ave oer fire dt di SAS SAT 
Aae| dt an at Sue ate ¢ St acas adt alist a Aart 
faGta Ga A sat dt we Jo-aals Us fea fAE ae 
mms ofa af se wre aA ats aS wats HaTEN (TT 
aa) (yas vue & Aue SS asian] Seat S fa add 
at aet 3a) fie & ones (ASH) Sa TS TS Us ot fa 
gee Todt fea! dA wodt feu vat I st AS 3 ATT 
Sot ae S| fed ost aster fa fru ct ular wet AT 
“ag da rtos At 3 dt wee faSta-vs fhus aS gan 
cog wes da (qs ee 28 ag ake fru Ae 
ToH) 


A fy ct yioor dat odiet c fa Ft fhe ag aoa Afoa 
att vere fegHe Ue (fen fhot nas feu oem fSaHe 
ue sefenr-(s.0.) fone Ue ve fre Ue ow nguret T 
a “ag da Atos a” OS use fener Sue dur “ag 
da rive rit” dt ome ag te & ae Suen nore 
utuer Heo ass ae T us dd fan coud utst ag 
WSs Ss AdHaizi 5 mg fenSn odt Tue Cu fra TI a 
ag aus we tugs 8 a ag de Afoa At 6 ym 
feHe Ho & dee ser wifysost fu J) Se-TT sa, 
ag afi fi oS wet ag a ot gu val Gat 3 ag 
sag fT ure fons te ot use we fener dt ast g 
ws de act Sug Oe adt vortier ot sone Oe (fire 
te) 3 ct wer veo ot fest At fAy we mts ad 
qoeret w SH od fa-A fa mer Goud wet fa ga a 
ge fefs wei mmue we A us ae feefs det wei 
(601/H:3) ms “fan A@® fefa asf 3H AT ore TA 
mis Ts ud HE gag a su vest eher fey eT 
oot AGI” (S981) oo ufySs Fa T eA ufys 
ofall. vifsue seg wo afm (ag de) 7s oT mae 
faim wot ws fie F wea go ser, ffusen, 
fAitmrset, Hfse WS AES fiat oe ag “ag de 
nfse” Somd ag & waa 3 see eve fire 3 


ag da Ates At us tae feet S fet Aa ms fame 
ustaa “fie” wo on & fes-a fa nore usu, ae 
qe-te 3 fest fea A ass e-8e3, utst uts- 
gots, Fyeet Sau Asahi, Saardt aga wes Sst 
= Simi, HSttt-HATSt, drat uti, wasnt, Ces uA, 
sare & GS we fu Shot wks ast, uifea Zae aH, 
uff —Utsutt, Aaptet, reat, gor 3 feat ot feos § act 
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fae WSs TS TUS ATs, UGH a fags-feas age, 
Ss Fae, OH AUT, wy Tquwet use-fewder-uge" 
ws Twat oT ys ase Teor gut-sSs us AS-us 
a fur aga dda wo fenen 3 Has Td leo SHG 
Jl 

ok ok ok ok ok 


YTSHT 


ag sea Atos 3 ve feo thm fa var “ss Hs 
Tae Sai et mee eg 1, uUgSat 191 WE 
cfent feo cHt uret 3 3 merfaa wed ued Sat ct fs 
Bag Bag & nrus dt ue adt Wad IS! AOS set 
Hot aT odt 31 sa HIS FS Bw Wofha Tat TF at 
v1 fae oe edie at Gorge age ga“ adie A font 
ey us a, vy Aafet afr i Ss ufs a chim, st wis 
we Sat mfr sii (iat 1382)” fx At ear vet J 
st awe Sfanr fa var vet fas’ 1 feg wa uest 3 
ZAe Sat dH Ae Be wet fas get Tse Ft nmeeat 
ufsat ea tt 24ef ust fes feud Js, “IS Te gag 
3, 3 3 aoct wet woret) wa Bu yeti Cem at 
THs varet| ufsur Rafe caf Baret 2411 vue yes 
Sfmt oot ae ooo aie 3 Sat S use viu-fenen 
fed wos dee f GugS AS Tone 2 fees T aH 
ate 2 we fed Sat $ des w Guen fs 


QdHe wT aAGH-ate at J? Heda oda, fA fe TET 
sdtar, SS Sart Har, Bar Ts ATO - WET USH TH, FHSS, 
Use oH et gS feat o on fee niger ae HSH HET 
3 Ga ua a2 ate St orm S Fa Fa S vet oH 
TH aw udwe ‘vy Hee ade Js 2A 365 feo sae JS 
ust odt faa we SAS ns act fan 3 act fades FH 
oot fest, wrsut 3 fueS FSH TT Bat ada mas ASH 
fed SHE VU UST HSSAT USd-HOH, THO Gd HS HSH 
fed wag foams eT sdtor FONE aS HII B a uT 
BS t aA Ud WOH UUs ade wT sdiat rte fea 
a AT pre feo foot gone ot wa ast wearer 31 
fed det & vin § nodt adt ats a poe 3 fA 
at fea dt 6 wa odt ats’ A Hoel TEA Ada TT 
STS || ASH SSX SH AUS” eT 1, USST 3111 


ada, 
A 
fen 





wen wits geaat fea zafanr fame I us nig fes 
fon ate t He F ame act ors om Ot dh fee 
foas & fan cont UGH TH AG Ber-F age AT IS 
feg 8He fora fasta yaaa dt SA Ale 6 ASH feet go 
at ude AOH Jet d| Ae Ag soa AoE fEA Tor fes 
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me St BSH ‘MTSH’ SA AHH gat et vist Atl faot 
fagt AGH atet aga Baret octet a at At Ss TT soa 
Atoa 6 nue eda fostGe wet Soi agH-atet 3 acu 
ade At 3t Bat aGH-areT aT OH B A dt mre Sas" 
fen ada MSH SH UT Ben st geet fee mrGe at 
At | 


nrg Je wae fa qasret HSTaa TSH TT at Hse TI 

fidiva Hos 3 | dfs at AS Ae 3, AS fas 3d oS | 
oy ueonty sane fed, fas aa 3S us I ofs AS SUA 
aafh we, AY Ae Add || De ust AS adt AY afog 
ats ill 







miftursHt ufs desta Hfe wuts Sa Hats Il 
f85 ot Het uanate ad Us HetdeTg 11211 Ha a fears 
Hofs 3H, His va Ho wifsHte I eTsHaH uetfenr AOA 
oth AHS I fas Afsae Hfas 5 ue HoHfe fed fees 
ll Hae o dtd, agat weat ad, fafimr ufo mre 131 
FS fos ut orf go eA weg o ate 1 fas awe BE 
sat wa ourfu gee Af 1 genfs wet you ¢ Aafe 
frost HE | osx oy ANTS 3 fas Aft HY He 
4301631 {ter 38-39} 


fen A&a fed st ag Hfors 3 fient & cont oH TH 
MISH BT HBBT HIS S ume Ate fed feawe wat fan 
ota ao oH fas aaa? 

Hed H: 3 


zh UPH> 











, a we dt use ute | 
MISH NBS 6 seel, Id a ste HSE || Ta fee AIA So 
nreet, BF HG 3 fees ATE 1 fas us safe on fs =A, 
HS monte Stee of= || AD HS 3 Bat, He od eA 
fe | dst ufs o S3sd, A wonfo ste of= | HOHE 
aH ag uidardt, AS ed wy aHTE I aoa He CAS st 
dha, a Afsas ufo wae 1 i (at 87} 


fH ASA fes wTSH ow HseE HSUt Adle USH de TF 
ame fsase eet fan AS adh ufsst vast nes 
Pe—USHSH, HAofa—Aon fee, famre mene fees, 
Hatfe—nere fea (te J a) ore fea wen Zt feo THE 
ve fa we mat femroes J a fare Tut USHTSHT 3S 
Hsu se a st fed ms fase fee urs ust fimrg 
fea Are | 


Hea || PaHfs ast Ae adt sf AT favs |i ssa us 
fAS thf ad feon Fae AAS 12 ust | erent 
ae oH feHoTe Il dfs ot sats aa sfH we | df 
nfs ues ads A Afar | He fyuUSA atese us shar I 
aHe walt HS AG ASE 
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aes 12 fst 299} 


\fen naa feo vt orm fed wits fee wes F ame 
foaee eet fan Ha oH adr fen age dt ag soa 
Afoa & “ofsor Aufe usfs Saret” ear GH ATS eT 





: 


fea usHsH dt AS tefsni ow nse BC, 
edit & teint wo st ws oo | A Hee us t 
msH feat a se We Sad, sad CA HSU TTA, 
Bo USHTSH BT TUT 13 


Gast Hoe 3 UsuE i ot aH HIS Sun ot aH HIS 
ate i Afsad fifemt fs Sun a fea Ast ute wii 
dfs aa 3 Afe J Ho Hae Hf eATE 1 fed ufs Sct 
Jd st aay feo Wh il ge I ofa vee fee 








amt Hfs afte  Afsad fife Hf Sun st fed Ast 
ufe wii’ fee Hfs ot de feo eret o fx nro a 
HIee Hott AE F Ti AY aw fes ist odt wr 
Hot AG S AAT odt fest wT Aah) Ae Het od At Tg 


Het AG S dt Hsu 3s We aga TIER dt Het det ASS 
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fae fos wa fefs we os ufe il ar 1 Afe frefet 
d@ udaA | 3S faftmr vfs ad Cen | Afsae at wt 
eforet | us aes fed af uet 21 wt Aea Ae 
ad ll fan a ate fan urd ud | fos we A udSsE I 
A Aged Usd ue He 31 Asad at wots foge ee 
lf fee Aet ewe ue | AP Afos fas ad il A Aeg 
TH 3 aA 3d 4 sats Sea ad Seg | AST et 
fag ug fimre i ata ue He ers Il AU su As fed 
Age TAT WSN2I4I (lar 661} 


fq fan Hou dt Ae 3 eHd ct Ae fea T we gt guge 
UBH J AfeT TI 





ue mMde:— asusd—aeu gu, Hs-aHat udmit age 
wer gu | (Hats @ feeeat 3 vfsur 3 fa fea gu fy 
ec Ava fea J | ed, ora ct ag Acta, usst 13, 
onfars’) | 3a freg—Sat $ vs aes eer | HAS su 
feetg—HA & aut a feeds eer | ntsu fafafa—at 
fanHt ae (ate, fat get feg ese a) Ale, AAS AS 
| 33-30 fee ag viae |!) | Sa foe so—fea-cdH 
foe wet due Ja 131 


mve:— (FT Tg wae !) Fas gud, gare 
Ze. fo} se ws As 
aed, HAD & cut 6 fofeas age Ta TS | 
He 33 (saat) fea fea-sH fee wet 83 VS | 
ASAT | nm—‘HId-Ju Ads-TT (asa ve Ah) 
USA A (MA Tg nie) BIE ct Ast Ast Shut fee es gt 
S> 
J’ 13i 


(( 


ay 
43 


fa} 


Op cy 


HOHE FS wigs fay vfs mast ar sy i wet Ass o 


W211 (hat 1415) 


nae:— J aet | uses 2 om SF Gir der usa 
(Het nue) ty edwer sfdet I | nTus Ho @ fle sas 
ZS HOY USHTSHT BT OH Odl fAHae, AaE-fentua us 
ot sast odt age | (ga) ufime ® ts fee (en of & 
Guat &) AY fas g Hae I ? Buat @ nies TBH dt He 
feat ofeet o fAA S Sa ag t Fae ct Td (ume nied) 
Ta od awe | J aoa | oH SF SHA DS Hse ahest 
Hoe ASH det a feargt dt Hw oe ad ade gs, 3 
MISHA HS Hdst Gut JS 121 
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feat Gua fer ABat fed far fea Hea fea far yrat 
HIS Ut we adt 3 a dt mre ‘yrsu” wen Ww OHSeE 
fea yee 3 fa ud de uat t ads fee as fas a fas 
wad 3 Go rset TI Buss AS ASat ot fenrfime FH 
Hout oot fest cet I at Ga Je CA Aad: 


fx fus% HOH fee Sot 3d fagst sast atst At fan age 
Sat 6 ge feo FON ys den? 

aH ad Gu Ba fled Aon feu aS, deat t as, Hs, oi, 
Sor orf AS St usu 8 Cat S fast Aevsadt woe 
dur Sot St 3) fues wen fee Ga fed Ser te ae 
Ho? Sat 3 fas ust diem fa Bat 3 fas Sea fest At? 
Teast i ag fimefes fen ot & owe § A nH de 
adt Hodt) ag ea EA 3gi Ts: 


ad At 3, sats anet | se fed HOA Sot ust | PEA 
td ag fAysfo te || A td, 3a afe at AS winder 
1159 I 


mM de AS Ud TE wes as ds st gs fes dt wet TI 
adt 3st at 3? agsts uA ot HOR ATS Il 


feA dt feos 6 ag At Ua 176 3 feS ares vas: 
Woffs sf&G asy ueufs i afs AS aa afe af 
DSHS | f3urfa He so misuse | Ales Hofs UdaT 
UTSTS 3 F fxs TH 3B 3 dT ll Mes oT aE 
Ad i a fisbs w Sfo frafe i ag aaa dfs vfs Te 
ate W43u72 (er 176} 


QOHE Vet wTSH } DSHS fea wet at adh | 


Tg we wT oH, Adeds fw (fAvE eer) TUES Asse | 





TK KK 


wo fat 3? 

mA a AoE Thy at fe aft ws fa fAA 3 ag qa 
Afos 6 ufger 3 Afr adt Ss fedt after o fa Hes 
Ss ume food uHSH tt waa J) HS SF UME Hout 
tie et ors fen wets fee foams a TaN TH Oe Art 

Jv, Cae agHt wo Sewer ge z, fed d-ws BA 
ses ald ea fe J Baw BT UGH! AH 
wa ad 3 ee ae S fear fea frots st fas Atrifss 
ft fle’ act carat wot 3 oo ase 83 32 we 3 ae 
aad Afoe 3 wrust vaet west feu de dufent dt fea 
Sa at dar fest fa: 


Hos 1 | Wee wat SHS fas 4 fumes Are I 
Sod Wet set udtS fas wfos ASt ufs ad 1121 
(er 590} 
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feAg We, J soa! UN Bs Hvar J fA SG Td uA 
ae feas vat dd 121 


fA aga dt ag At 3 fen AWa-Adia, Hie ws ds 
forse oH Ht uss a acfent dimit nmus Aes 2 
yes wat feo dt ASS et om S feos fs 3S eA F 
fas 2u ynas CS UA ret GS Ae Gat 5 Sct Ft rs 
ag &e J feears ag fest 

HASH a! UsH fed tet et fER AoH fe fenra fEA aga 
Sdt ade'Se fx nis AoH fed Udi fhaadbut 3 ea 
Hog = fA aga adt Ue fa vidvafors ‘v vifys tus 
3g de fuwad fea ant Has 3? 





frnshifssiest at ct att t Gace fiu usH st sadt oe 
UdH J 3 wat ST aH 3: 
FBdd 33" eorug sem afera SSH ger wf I 
nifg ag ad A omifs ag ue set 5 uss far ate 13 
(GST 406} 


t aet | Afsaa 8, 33 6, eurus 6 Sar) ga wrhmr 
i a gee is I 
RAe J (fasta feA aa fea) Fos da ast aH ase GC, 
Got Ja GA wT ee sase JT! Aet Hou fan da veut a 
(fgarat © ass) Sfsnr odt Ate mms fes fHu AHA S 
fea 3 aofaest HASH USH eT mAT agfemr dient 
ol HASH wus UH HstTaa fan et aug 6 ‘eva’ 
mre vadd/edafs wen w Hsee fen faeat t wis > 
ame far eddd/edats o det Ho for dA ag Afoes 
& Quen © HSTaa ST! 


aet age fiu ser t ‘ue an’ t Us 623 JS ede 
ate fee mage fer Te Ts: 

1. ZIM 2. Ags tt feuorAst; voas Sart Hai, “A 
3 3efh Us” ABA ade oe FT ufesd ASS Hoe Ale 
uus ade J fed 8a eee adt' 


dd SHS AS Us dt ue fase fea fedt Sse 3 fa ass 
a feare fae 3? fea fae ass ow feared st cod 
at 8a 3? A fea Was ag wele fa Se nies HT st 
a fea yAaS Je I Hat 3) fasta A Ss nies J St 
vdad faud Ase warmH 3 adh T Aaet | 
qe Afsae urrfe | GaTAdt Hoe 9 I 
ad J 8s dns WET 
Fee fost Feat niBur Sct Af AST 1 TIS I 
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usu ufo faS aa sAs d Has ufo AA eet Il 
38 dt af oft fodate we ot dag are i 
wofe stsfs ea weg feo ag famre ase I 
ae aad fas nur dhe fhe 3 gH at aret 2I1 II 
fist 684} 
Jd avet | (USHTSH G) BIE SHS SF Hast fed fas’ viet 
Jd ? USHTSH AS fed He sar 3, (fed SH) AE (eT 
e use 3) fowtu aie J | Go unr 3d oe tt 
eAe ST 111sTe | 
J aet | fae de fea wat enct 3g, fae wast fed 
fadsd Horg dat 3, fae uss fea-gn Asai tT nies 
ere d | (fH SAS, BAS) vue fase fea dt Ss 111 
oT set | TT & (orsna Ales wm) Buen fes tre gd fa 
(wmué Adtd 2) nies (Ss ntué Ate FS) Was (dg BF) 
fex usHTsHt } (SAS) AHS | TD BH Beg ! nmust 
MSHS Hes uTuE J fast (Ho OS) seae’ TAS es 
odt ¢ Hae (3, Bsa fag Ava-fenrua usHTsHt et AS 
dt wt Aeet) 12111 


c At 





Hq ade sfe Stee wT I 

we ueTas we Tt Ht 

ufs ufs ufsg we Sere Il 

sists det SAS 5 WE 131 (lar 152} 

a avet | fA (SH-dss5) TH usd Ba Ses B ae Sie 
Jo, Ba MHS dso (Hdu @) fose fea Tt eH T | (Fe 
mifex UHSat et fedes) Ufss (Se wtfeaX TAH-UASat 
6) uy uz a Hh) vas ase se 3 1 Ba ufss 
(Mtue) nied SAS SH-uTsGa 5S AS St ur|t 131 


a ofs sfAs 5 ad ne Afes og CufAS ae famror | 
we dt uta fadns Sd 3 uns Bfenrar 1211 
ds ASH sens 3 ofas waAfag HfS Sct uret 
HOA to uTe ud dfs 3H SSA WS ase 3131 
(Ger 631-632} 
Tee | CoA 3a) BT F USHBH tt sast ast J, ow 
Ast ust 3 jafenr SF feasu us 3d fase fea =n for 
dq, us $ (aus) Hast fea CHS oe far Ff |21A 
UHTSHT a aA foe fea 31 We Go fea 3 Zt Gs: 


fafs Guret df geet Sor FS af feaw 1 
Ae A Atos Ae SUS AVS" four aga HAS II 
(GST 722-723} 

ASa || Adda fade fadars Ha AHat nrfy | 
nimus aba staat mnt ot fefe atu iil 
{iat 290} 


ot aet sss us Je TSI 
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Od AST Tid ASH TeteT Il 
aot vata feos AT TT SST iil soe 
{der 1170-1171} 

feat uashot fea far aedt ate ct at udu fRaret ag 
foot §, ast des S$ Us ow uBAS ag for J, BAS 
Hewes otst famr 3 fe 3 fa wen ae feo F1 Je HES 
der deo fa at efor dt firet at adt des 3 yd 
Jv? st G30 ato eua fhe feot Uasinit fee ‘wen’ 
Wd ASH SHS Sd Ad AS AN SAS safsur fam FI 

Yds ASH fred F HUG, fed ASH SH Bell 
afs seen mA afar AIG, sae gS eee ee 21H 

List 694 

fe dt fen Hea fea sas dzteon Ht ufost Uast fea 
‘AH’ SHS Ben ‘HOH’ eas a mast vast fea AY SAS 
fa sas at ade fen Ae ot ag a ge Tt mas flee 
HSH ct Ts ade Jol 


fAfs Sa HIe 1 I 
Hae at fest dt Hee at Sdt yA 
3 Ava rho yfsuredt BY ATA fasA I 
nists aeufe 3 eAfa fAS are (38 foortA 11 
(er 21} 
(fq HOU Tg & HOHE sider gd, fAHss ct wsels ow CA 
$) H3 @ 3d odt ode, do do St Sus ct Gs wrt 
odt water, (GH 6 fea wots Jed fa Tus!) JA 
me Huss age v, Ae w Uda AW dda faodt 3d 
forrg fea (Sot ond fes) J 1 GO ys !) TY & Fou 
oe 2S Hou @ nies F UTS T FSF, (Gn @ fea 
watts wider 3 far) fre Sct or o fae FHS ch Hiss 
age J i 
fact Ta Hoe 1 II 
ST HS Hoy SFr BF Ba BIS I 
Fafe 3 sth Was Tans nee WS I 
AY Afsag A THs st urehy Tet fours 1 I 
Ho J, JA afs MS I 
ufs ag Aveg Ale 3, wets esa HS WINTTSI 
(fer 21} 

J (AS) He ! H (fret) at, A (fAyrer) ai_feo nidarg 
23, 3 USHSH te WU ag ct Hos us A rs 6 ules 
ads WS) Ades J | (EA sgt) ys ct aadt fea wreg 
THS ada 11s 


Cus ASa fes de At ease awe Ht vs wt Ts 
ud we HseE St USHSH ct dadt dt foaws urfent 
dite ys TSH TH vies J st waa SH nies HT 


Ze shee OH se Us Be Je ues SAT || SB a sast 
safe war we dt ufo cena 4 (lat 156} 
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(ASH ASHiSd'-YIsS BH AH’ fed ats AaaHt & mA JO 
ot) Hoe Haat that Thott Four J, Ua we Four T (AG 
Bet J), ddl AT a (HSB B A) nmus wT Sat 9, (ST 
a He fanrGer) nia fie soe od (far tet niet Sa 5 
we, ud Hoe fea odt AHse fa dug !) SI uF fas 
Ba odt ad Aa 131 fas? ‘we dt uf’ ow user To 
fa 8a uUSHTSH Bt HY t neg TF oS BG CT Va 
for oI | 


ugat | niefs oa sus od nm ad fanre i ae Aget 
tg Wem niefs Hoe wATe | ud use aATS UTES 
dfemt adt a || As Ad AY fdse Ae AY fenre | 
niths a TH utfenr His efAor aS 18 i (at 1092} 
(Ate &) vies St (Ait a) wee (Sor) J, Ale ®) nies 
ot (GA a) sus d, Ba nme SH (ies So der, AK 
ats agHt a) font att nie od; (te @) vies TH (CA 
a) HIG J, (Ate &) nies dt (Sor He }) wrAT (Set AT 
for) 3, us GR THIS eT eT ag twee OTS BET 
J | 


(fe @ nies dt ad de ct oad few) us wie ums a 
ot muy Ass adt wet 3), dfentt S at adh fact | Ga 
He-fag sfoe wer ug ud at Hee 3, SA et font Ae 
mes 3; ot} BAS OH-niys & AMIE uTer frat 
tHe feg OM FHT 1181 

ag Afows dt wet fe Hos J ame & ATS SHS USH 
aget 3 3 Hou Ate SfEA Aon fea dar HSu gE a Vat 
AMA dt Cart SHS aH ade tt Use fest 31 fAA MA 
fenas 6 unit mut adt fieatt vee ot ag mfoa Cn S 
da act Nise Jal fae: 


u@st || Hed AA wida HY DA sae us i fy Afeo 
des Adu ofe Ht de | He fee FY HET fas oto 
feag i A ys fets o mredt fenet ot otd 1 feo af 
oH 3 Aifs of fas fafa He HS ell (tar 707} 
mest Hoe 5 | SS eB A caf Sa | fsa as fara 
fas gar ili a@e eax wheor efanret | A es fate 
oH fer Set wii oS i (sr 188} 


Je fa vars Ba SH vdt gol wet fase Oa TD fA AG 
act fgnar adt ae Ga act faad da-usar JF fae a 
funn Jz | 


uSst || 3H3" set sust vie Afs feo i As 3 uso 
med Sfeura afta | fry o feo us gu dle fas Aa 
& fRat il wat Aart THAfe at afte oth He fsar il fSA 
at uf Ho Bug ys de AYA 7I (ust 707} 

ag ue wT oA, 
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aude fay (faAGe ae) udues, adatl 
www.singhsabhacanda.com 


oh 2K ok 


Tg ssa Vs Ht Ut feoawrat HoeTet FSi 
wee fiw firs dtetess) 
10561 Brier Lane, Santa Ana CA 92705 sawanSingh85 @ gmail.com 


amet TIETH 3 wuat ufset evs fea fofimr 3, “ats 


fein 3 “fsa Gat Het Sdte of Una 1 feo nate 
ane 3 warfeor fie a fea wa #1“ one fears 
ade fa agg at 3 aad ue Bai ¢ fae norfeor 3 
fit oo ufo igi 3 det canst aot fear 
ag rt 3 au tt wfee feo fetter 3 feather ftdint 
3 aos sae Jo 3 Thay AS wT Hear Timmy 
fue Ja:- 


Pa ee ee on ll 
eee ee ean Trou 


ag At et fess 3 qeast og MISA & Ua area S 
Hafefamran AtIGat vt wate Hes eS F Hos 3 
wags ag feet At lgaemrg @ Ussi, Hex oat 3 
HX Hada 3 Soi vt wate ma fe sor fest | 
HAE da Gat wt fea ea He & fra we Of fam 


Ane Ret ares A wafer ots sete 
fra dur Hater fsa us ferfs wrist cae 


me Got vot ve g fea far fa fea get HZ wars 
HoH fea & tet St On o AHS oT aet fa faoo 
SHS Jolagg At et AN Sa Act 3 Ten Ao Fs 
Ueda, AHHA 3 THA dust feg dd Je ASI nm 
a Gon Sat g feat dust SF ome amGer 3 Oat 2 
ries fea fescoa fourGer Htiag Ht 3 dies 2 
WeHa, AHA ws waHt sve gs Use fea sachet 
fone ot dfn otstifen Goa vt uct wet wet 
umy 3 det gon adt ast 3 ae fear sot Sfemr i 


aad fea Sfamt 3a Ho feat df | Ifareos 
USHe AUS: 
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aze as fea qos a fas ag foo diag ATS 
ye vas Gora & Bat F misfeor fe etuag ad 
at fx a3 ass Ga Haat fea odt Aa AS ules 
Some Ht 3 earfeor 3:- 


# ode sfe Stee ATT! | 
Tso USTSE We dt HTT vst qWUQ 


nig 3 fefimr o fax nme Hfonmt Ca J A nus 
Hoo og fea Tae d:- 


mA feat 38 Afsmrat ist Sue 


Host uA age ston wet niu 3 as HAE TIS 3 
fesftimr: - 


uag & unts yar aes i UST uue 
Hatt 3 HATat une etfenit g niu nigt afse Jo:- 
aod Sarat Hat HAST I 
nig o we fefs ugsvat ivaredo 
AOS ct at 3 nm Au, efenr, ws 3 AS tt eS 
3 Hed fee Jo ms uss go afde Ta:- 
cfent aud H3y AS AS aet AS <I 
eg Ade Aha or get 3 us WZ H5Te99 


Bat F SIH J SfoH UT aafent nm 3 SA THD et 
a Sat S ANStfenr fx asst fan ase 3 adt vat 
det 3 cast SF aet Jos:- 


usst dg ud Ig I Il 
fan 2 og 38 aes ATI iva s 


Ade mune & sau feu cH Bat wet mu 3 
foftmr 3 fa fea 33H SHS Jo 3 ATS foes Shei 
wet faa:- 


Wo defo 6 ade ates 
AY Gufs Saag | lust tos 


HAS et Csust Wat : 
HAS ot Csust as usH Ft Saas 3 aet som 
aet Sern dint Aol ag Ht 3 Sat F HAT os 
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ufent 3 effort fa HATS 6 fan tes 3 oct 
wetfeur Ad ys 3 fan @ oa oe He fea ene o 
mim 31 GAS ufss get were, vet 3 Ae afer 
fan 3 fSo FITS wae | 


A 3 uzat sfenr usd 3 AS SEI 
ae 3 fgsee wfaor wie ufe Af AAfE! iar at 


a cs Pele 
nitunt 3 fefimr go :- 


33g Tt 8s Sun 83 ws 5 ate 
Bsa F3 Aa Sa AT AfE i var goa 
33 Hor gs ae sf Je dos 
A fa ver omits fas dufs ware i vert e038 


Og tt t AN Sa wWS-uy t Guat fee Has Je ASI 
atet Ast & Bat awe fuser ast Fret AT! Sgt ct 
TOs SIA Ua At Tg At dS wrmuet wet fes vues 
ny @ ate fost g :- 


ate nfiefs ate ats otet g mfs ate 
arog fas & Hf fs afar fa@ for dh | 
ua qu 

dard g AHSte Je nig fret TS :- 
fos atet soar ae dfamreint zz | Uat 820 
muy até unm feast g wee ct at Bot o =A fed 
ase US Hos ag ave Ut fAftmr fest F1 
my feud Te :- 


met Vet Hae AHS Hfe AIS Fa Ais Vat 
nafs us ad od 3S Il vat cD 
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QA AN HATO 3 Ward Bat fes sags VHS 
for Atl ag At 3 fen Aactt Sat g AHSTfenT Fs 
fof :- 


HA HH afs Ho sae famrg fourg odt WE II 
dar qace 


THAT AUS: 


Hebat + gent fee nas Bat et mite ne gat At 
ms ags edt Aol mu at d Saat S narfenr 3 
Tas Se WOH Tht § adit udmit werent) 
Guat o Ata (OH AS) 3 aATet mS Bast = 
ented § XS urftmr| Csat ct dat g un ct He 
faa! wu At 3 fefimr 3:- 


uy ot He B aaa Ofer At Hat we F WS I 
Ust 922 
wn Als HaeH aS Wt var act 
afs ast oA anret usy uu ats sfenr | 
uot qeu 
om fonrg ag af df= ll ad wee oH ate Il 
uat 2UO 
ag mt 3 3d 3 fonesds adn, weadt uss 3 
“Usst Aathatt F A ons Tat for meg gt ws 
fof :- 
aet ag afs He wf i qroHEe are Aor ute 
nat Fats o we nig 1 StS GAS a Fo I Uar 
EEQ 


my at } ettogg uidt feH FeH @ fega yard atst 
ms faa :- 


Sat ws ust avers S at wae o mrfenr it det 
3EO 


fosHes ag at fea feoowdt Hosa Aol AN @ 
Sat 3 ny at et uewes fast ms vm to we 
eu et a :- 


aet wre gsar at AT ASH | U]T KA 


Th KK KK 
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC. 
Realizing the need for correct information about Sikhism in the English language for the benefit of Diaspora 
youth, KTF requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new ones. Mr. Sidhu 
is one of the founders of The Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur 
Mandi, Ludhiana. Of the many books and pamphlets in English that he has authored we have been able to afford 
to publish only four: 1. Sikh Religion and Christianity — 110 pages 

2. Sikh Religion and Islam — 153 pages 

3. An Introduction to Sikhism — 76 pages 

4. Panjab and Panjabi — 177 pages 
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning of 
Sikhi, something that Gurdwaras have miserably failed to teach. These books are for free distribution. We invite 
our readers in the USA to order any combination of 40 books for a donation to KTF of $100.00, including postage, 
and distribute them free to their family, friends, local sangats or schools operated by Gurdwaras. Your donation 


will help in the publication of The Sikh Bulletin. 
esha ok 


TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT: 
1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi, English, 
Devanagari and Transliteration; and also to Panjabi translation by Prof Sahib Singh. 
2. www.gurugranthdarpan.com This site carries the Panjabi translation of GGS by Prof Sahib Singh. 
werk ok 2k ok 
Some other useful links 
Aarti condemned by the Sikh Gurus being practiced at Patna Sahib: http://www.youtube.com/watch?v=1gWDcBddddU 
www.sawaddinewsusa.com; www.sikhmarg.com; 








Tk KK 2K 


Please go to the website: http://www.singhsabhacanada.com/Video/49 for a very revealing source of origin of 
compositions in the Dasam Granth as researched by S. Dalbir Singh. Nothing in the so called Dasam Granth is written by 
the Tenth Nanak. ED. 
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